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Master of Arts 
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The year 325 A.D. was the most critical year in the lives of 

Constantine I, the Great and the Christian Church. This was the year that 
. . . 

Constantine called together the first major Ecumenical Council in Nicaea, 

to discuss the many christological questions whi.ch had been under dis

cussion by the Christian leaders for the last two centuries. The fact 

ii 

that a Roman emperor was responsible for bringing about this synod was of 

major significance, since this was an unprecedent act. This was a turning 

point in the history of the Church, in that, from this point on the Christian 

Church became the state religion of the Empire and the major religious force 

in the Roman Empire. 

The year 325 A.D. was also the year which showed a distinct change 

in Constantine's religious character. Before 325, although Constantine had 

shown to be friendly towards the Christians, in that he allowed them freedom 

of religion, he in no way had shown to have been a converted Christian. His 

religious affiliation prior to 325 is questionable. Though his Christian 

authors depict him to have been converted in 312 A.D., more reliable sources 

show him to have been an advocate of religious freedom more than a con

verted Christian. 
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After 325, however, his entire religious character changed from 

one of religious toleration for all religions . in the :Empire, to one of 

favoring only the Christians. First, Constantine called together the 

111 

Council of Nicaea (325) and presided over it, as the Christian bishops dis

cussed the problems of the Church. Then, throughout his reign, he continuously 

asked the Christian bishops to settle their problems and unite into one 

Church. At the same time his policy, of religious toleration ceased as 

he began a policy of religious persecution against the Jews and p~s in 

the Empire. Finally, in 337 A.D. while on his deathbed. received baptism. 

His reason for receiving baptism just before his death was so that he 

might be cleansed of all sins that he may have committed during his lifetime 

and not run the risk of commiting any subsequent sins during the period 

between baptism and death • . 

The year 325 is not only important with regard to Constantine's 

religious character and the emergence or the .Church as the state religion of 

Rome, but it is also important, in that it culminated an evolution within 

the Christian Church. This evolutionary process which began with St. Paul, 

who changed Christianity from a national to an international religion, 

ended in 325 A.D. Before 325 the Christian Church, although its organization 

had changed to a far more complex institution than the first century brethren 

communities, it was still a pacifistic religion. Before 325 the Christians 

were still the hated group in the Empire and one which was persecuted. 

After 325, however, with the change in Constantine's religious policy, 

the Church ceased to be pacifistic and ceased to be the persecuted religion. 

Instead, the Church took an agressive attitude towards other religions and 

became the persecutor. Where at one time they were the persecuted, the 



Christians had become the persecutors or the one time persecutors, and 

religious toleration ceased to exist once more in the Roman world. 
' . 

The pacifistic philosophy or the early Christians _had _disapp~ared, 

as the fourth century Christian bishops took to the offensive • . They first 

accepted Constantine as their champion, who supposedly saw a sign of the 

iv 

cross in 312, and the words telling him to conquer in the name or the Lord. 

In this case the acceptance of suc;h a man, and the acceptance of violence 

shows a tremendous change in the philosophy of the fourth century Christians 

from the early Christians. Secondly, the ·enforcement of religious persecution 

against non Christians by Constantine, and the acceptance of such . actions 

by the Christians of the fourth ·century also shows a major change in the 

philosophy of the fourth century Christian Church. Was Constantine a Christian? 

Not if one compares him to the early Chri~tians. He was a Christian, however, 

in the fourth century, and a Christian of his time, if one compares him to 

the Christians of the fourth century. 
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- - - - - - ~ - - - ~ -
CHAPTER I 

Introduction 

The main purpose or this paper will be to describe the religious 

character of Constantine I, the Great (272·? - 337 A.D.). 'l'his is an 

extremely difficult problem since the sources that have survived troa 

the fourth century are of questionable credibility. 

The most notable authority on the life or Constantine ' ia Euae~ius 

(ab. 260-340), 1 bishop of Caesaria, and personal. friend .and admirer of 

Constantine. Eusebiws', Historia Eccleaiastica, his Vita Constantini, 

and his DeLaudibua Constantini2 are the three aajor works which have 

survived in relation to the first Christian emperor, Constantine. 

ilthoush, Eusebius is an excellent primary source, it appears that his 

overzealous attempt to 118.ke his EAperor Constantine a most pious and 

virtuous Christian caused him to exaggerate on occasions, and on occasions 

even to totally talsefy material) 'l'hus, Euaebiws should be read with 

great discretion and at points where he hae exceeded his authority as an 

objective historian, disregarded. 

1For further reading on the life of :&isebius, with an excellent 
bibliography see "Prolegomena" to The Church History ot nieebius, by 
Rev. Arthur Cushman McGiffert, found in the Nicene and Poat-Nicene Fathers 
ot the Christian Church series, Vol. I, trans. P. Schatt and H. Wace 
(Grand Rapids, Kichigani Wm. :B. Eerdmana Publishing Co., 1952), pp. 1-72. 

2The English translations of these works are included in the 
Nicene and Poet-Nicene Patherp ••• , see above note #1. 

3The exaggerating and falsefied material of Euaebius will be 
pointed out later on in the paper. 

1 
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The second primary eource which has survived Crom the fourth century 

is another contemporary or Con~tantine, Lactantius (ab. 313-314). Lactantius, 

an African historian and convert to Christianity, who later became the tutor 

of Crispua, the son or Constantine, has lert one docUDlent in relation to 

Constantine entitled, "De nortibus persecutorum.~4 Lactantius, a Christian 

himself, has also attempted to portrq Constantine as a moat pious Christian, 

and a man chosen by God to give Christianity its place as the religion of man. 

Despite the exaggerations or Lactantiua, "De mortibus persecutorum" is an 

excellent first hand account or Constantine's struggle for power. :Eusebius 

and Lactantius are the two chief contemporary Christian authors of Constantine, 

and together they provide a wealth of material in the life of this complex 

historical figure, Constantine. 

Other Christian writers who mention Constantine are Athanasius 

(296-373), bishop of Alex~dria, in whose "Apology- against the Ar,yans, 115 

and variou■ other works, contain certain letters of Constantine and . is an 

excellent primary source. Socrates Scholasticua (b. ab. 408) in his 

6 Ecclesiastical History mentions Constantine, but sheds little light in 

comparison to Eusebius. 

. 4taotantius, "De mortibue perseoutorma," trans. by Rev. Wm. 
Fl.etcher, D.D., in Ante-Nicene Fathers series, Vol. VII, edited by Rev. 
Alexander Roberts, D.D., and James Donaldson, LLD. (Grand Rapids, Kichigani 
Wm. B. Eerdmans Publishing Co., 19~7), PP• 301-22. 

5Athanaaius, bishop or Alexandria, Select Writings and Letters, edited 
with Prolegomena, indices, and tables by Archibald Robertson, in Nicene and 
Post-Nicene Fathers of the Christian Church, second aeries Vol. IV, translated 
into English with Prolegomena and explanatory notes, under the ~ditorial 
supervision of Philip Schaff and Henry Wace . (Grand Rapids, Michigan; Wm. B. 

· Eerdmans Publishing Company, 1957). · 
6 Sooratea Scholastious, The Ecclesiastical Historz from A.D, 305-439. 

by the Rev. A.C. Zenos, D.D., found in Nicene and Post-Nicene Fathers, Vol. II 
(Grand Rapids, Michigan: Wm. B. F.erdmans Publishing Co., 1957). 



Sozomen's (b. ab. 400) Ecclesiaatical Histor:y. 7 and Theodoret•s 

(b. ab. 393?-452?) Ecclesiastical Hietory,8 also mention Conatantine, 

but these men have little to ofter with respect to the . religious 

convictions of Constantine, other than the fact that they present him 

to be an isapostoloa, There are many oiher Christian writers as wil~ be 

mentioned later, but the above are the chief authors of Constantine, with 

Ellsebius and Lactantiua at the head of the list. 

There are also other conteaporariee of Constantine who have 

written on some part of his lite and are of great value, namely the 

pagans Eutropius (4th Centur;r),9 secretary to Constantine, and Aamianus 

llaroellinus (d. ab. 345). 10 These two men deal with hi~torical ac.oounts 

during the reign of Constantine, as opposed to the Christian writers · 

who wrote ·only- to show that Constantine was a true man of God. 

7sozomenua. Ecclesiastical Risto From AD. 
D. Hartranft, in Nicene and Post-Nicene J'athers, Vol. 
llichigan: Wm. B. Eerdmans Publishing Company, 1957). 

, by Chester 
and Rapids, 

8 Theodoret, F.celesiastical Historz, Dialogues, and Letters, 
Translated by Rev. Blomfield Jackson, found in Nicene and Post-Nicene 
Fathers, Vol. III (GrBDd Rapids, Michigan: Eerdmans Publishing Company 
1957). 

3 

9Eutrop1ua, Abridpent of Roman History. English translation in 
Rev. John Selby- Watson's, Justin Corne ius Ne os and Eu.tro ius 
(York Street, London: Henry- G. Bahn, 1853. Section relating to Constantine 
in Bk. X, PP• 527-31. 

10 Ammianua Marcellinus, Histories, in three volU11es, trans. by 
John c. Rolfe (Cambridge, Mass.: Harvard University Press, 1964). The 
first thirteen books which include the section on Constantine are extant, 
but he mentions Constantine · in his other books, as will bee seen later. 



Among the modern historians the debate is still going on, as to 

whether Constantine adopted Christianit1 out of true belief as described 

by Eusebius, or as a brilliant political aane~ver as advocated by Jacob 

Burckhardt. 11 Historians of the nineteenth century held that Constantine's 

motives for adopting Christianity were strictly political, and that he did 

so only '\o pursue his own selfish ends. Barthold G. Niebuhr, for example, 

makes this assertion when he descr.ibes Constantine as "a repulsive figure . 

in whom Christiani v and paganism were mingled, a superstitious man who · 

pursued his own selfish ends. 1112 

4 

Jacob Burckhardt later declared that Constantine was only an ·ambitious 

individual whoae lust for power resulted in his adoption of Christianity. 

:Burokhardt declares that, 

In a genius. driven without surcease by ambition and lust for power, 
there can be no question of Christianity .and paganism, of conscious 
religiosity, or irreligiosity; such a man is essentially unreligious, 
even if he pictures hillself standing in the midst or a churchly 
coDllllUDity.13 · 

11 . 
For secondary reading on Constantine, see: Jacob Bu.rckhardt, 

The Age of Constantine the Great, trans, by Koses Hod.as (lew Yorks Pantheon 
Books, 1949); Herman Dtierries, Constantine the Great, trans. by Robert Bainton 
(New Yorks Harper and Row Publishers, 1972); Andrew Alfoldi, The Conversion 
or CoMtantine and Pagan Rome trans. by- Harold Mattingly (Oxford: Clarendon 
Press, 1948); Norman H. ~es, Constantine the Great ·and the Christian 
Church, Proceedings of the British Academy, 1929; Raleigh lecture on history 
March 12, 1930 (Londons 1930)f Ramsay MacMullen, Constantine (London: 
Weidenteld and Nicalson, 1970); Lloyd B. Holsapple, Constantine the Great 
(New Yorks Sheed and Ward, 1942); . Arnold Bugh Martin Jones, Constantine and 
the Conversion of Europe (London, the English University Preas, 1965); George 
Philip Baker, Constantine the Great and the Christian Revolution (New Yorks 
Barnes and Noble, 1967); John Holland Smith, Constantine the Great (New York: 
Scribner, 1971); Hermann Doerries, Constantine and Reli ous .Libert, trans. 
by Roland H. Bainton (New Haven: Yale University Press, 1960. 

12Barthold G. Niebuhr, Lectures on the Historz of Rome, third edition, 
Vol. III, trans. by Havilland Le M. Chnpnell and F.C. Delllller (Londons 
~enry G. :Bonn, 1852), P• 318. 

13Jacob !Qrckhardt, The Age of Constantine the Great, p. 292. 



During the current century, however, research has led to a new 

theory ~n Conetantine'e religious convictions. It is held by contemporary . 

historians14 that Constantine was indeed a Christian, and this conclusion 

has been reached after studying Constantine's actions towards the Church. 

It is this theory- which this paper will attempt to prove, althou8h there 

cannot be tJZ1Y definite and conclusive views. 

5 

14A.H.JI. Jones, Constantine and the Conversion or Europe; concludes 
that Constantine's motives were Christian in nature, and that he revealed , 
them throu8h his actions in favor of the Church. L.~. Holsapple, 
Constantine the Great, agrees with Jones, and he basis hia theory on the 
tact that Constantine at first was satisfied at giving Christianity an 
equal status with other religions, but later in his lite he took ." ••• a 
clear advance towards special reterence for his fellow-religionists ••• ," p. 425. 
Ramsay JlacKullen, Constantine, considers Constantine's actions towards the · 
Christians as being totally sincere, and that he delay-ed baptiBll till the 
eve or his ' death, because he did not want " ••• to lose its ettects by 
subsequent sin; but Constantine had put it off in hopes, or receiving 
it in the waters or Jordan." p. 223. Andrew Altoldi, The Conversion of 
Constantine and Papn Rome, concludes that " ••• authentic documents, and 
at least equally authentic, purely official, issues of coins supply us 
with absolute proof that the l!aperor embraced the Christian cause with a 
suddenness that surprised all but his closest intillates," p.2. With 
regard to Constantine's baptism Alfoldi say-a that, " ••• when death drew high, 
received baptia, following the oustoa ot the age, in order .to be treed 
trom his sins by the ceremony of baptism and so enter Paradise," p. 115. 
The most profound piece of work concerning Constantine's religious con
victions has been done by Norman H. Baynes, Constantine the Great and the 
Christian Church. In it, Baynes contends that, although " ••• by 311 .&..D. 
the iaperial policy of persecution of the Christians had been proven a 
tailure ••• it could not ce.rry with it the illplication that it was the duty 
or a Roman Baperor so far to disavow Rome's past as hillself to adopt the 
faith professed by perhaps one-tenth& ot hie subjects," pp. 1-2. Baynes 
concludes that Cenetantine•s religious policy towards the Christians proves 
him to be a Christian, and contends further, that " ••• the prosperity ot 
the Roman state was intillately ••• linked to the cause ot unity within the 
Catholic Church.b Here, I believe, is to be found the determining !actor 
in the religious policy ot the esperor,---his aim was ever to establish 
unity in the Catholic Church," P• 27. 

&with regard to this estimate Baynes says, that 11 ~1 •• thie fraction 
is nothing more than a guess, and is here used simply as such: For the 
consideration ot the materials upon which any conjectural estimate aust be 
based, see Adolf Ha.make, The JI ssion d sion ot Cbristianit in the 
11'1.ret Three Centuries, trans. by James Moffatt Gloucester, Jlass.s Peter Smith, 
Harper and Row, 1972)," pp. 73-83. . 

b0n the subject ot Constantine's continuous attempts to unite 
the Catholic Church se~s Eusebius, Vita Constantini. 



Burckhardt and his constituants have relied heavily on the theory 

that because coin inscriptions read SOLI • INVICTO • COKITI, ---a 
personification ot the Sun as Kithras, Constantine regarded Christ as 

merely one or the gods. 15 The constant appearance of non-Christian gods, 

along with the Christian emblem, has led Burckhardt to believe, that 

Constantine was not a religious man, but one who used every means 

within his grasp to secure his ia~rial rule. or Constantine's baptism 

Burckhardt totally disregards and aerely- states: " ••• or Constantine's 

profession ot Christianity and his deathbed bapti•, every man must 

judge according to his own criteria. 1116 

It appears that Burckhardt bas taken Constantine's religion 

too lightly. In rejecting all of .Constantine's religious beliefs, he 

has gone too far, and although Constantine's baptiSII came late in hie 

life, this does not exclude him from rightly being categorized as a 

Christian. It also appears evident that Burckhardt has not set a clear 

definition or what, in his opinion, is a Christian. Before any- conclusions 

could be reached about whether a man is a Christian or not, certain 

criteria must be established as to what a ' Christian is. 

When a Roman Catholic priest was asked the question "What is a 

Christian?" he replied that "once one has accepted Christ." "Bapti•," 

he said, "is not a requirement to being a Christian, but rather a re

quireaent or the Church for participation in Church sacraments-confession, 

holy co•union, etc. 111 7 

15:Burckhardt, The Age of Const,, P• 293. 
16 
~•• P• 3()6. 

17This answer was given to me on a personal interview, by 
Rev. Frederick Monteiro, K.s.F.s., or Our Lady or Victory Catholic Church, 
Route 91 in Tallmadge, Ohio, on June 18, 1974, at 2t30 P••• 

6 



When the same question was put to a Baptist ·pastor, his answer was 

that "one is a Christian who has by faith accepted ·Jesus Christ, and has 

committed himself to Jesus as Lord and Saviour ••• Bapti&11 is not necessary, 

for it is only a requirement placed upon the people by the Church."18 

The determining factor to the definition of a Christian, currently se~•s 

· 19 to be "acceptance of Christ as the Saviour." 

Can one declare Constantin~ a Christian,- therefore, by applying 

the above definition? In one sense the answer to the question is yes; · 

and yet, in another sense it is no. Firstly, Constantine's actions towards 

the Christians, as rill be seen later, and his baptism show him to .be-a 

Christian. In another sense, however, Constantine's entire attitude of 

protecting and preserving Christianity throuah the use of the sword, shows 

him to be anything but a Christian. "Acceptance or Christ" does not 

merely mean what is meant in its literary form, but rather along with 

the acceptance of Christ comes the responsibility or following the 

20 teachings or Jesus. 

Constantine could not have been and wa.s noi a Christian as . 

described .by Jesus. Constantine was a creature and a Christian of his 

18Th!s answer. was given to me on a personal interview on June 19, 
1974 at 1:00 p.m. 'b7 Pastor David Bryant ot The Grace Baptist Church, 
Route 59, Kent, Ohio. 

19The definitions of Rev. Monteiro and David Bryant are very 
similar and althouah they cannot be considered as final authorities on 
the subject, nevertheless they do shed some light. . · 

20Such responsibilities were not carried out by Cons~antine, . 
as will be seen later in Chapter IV. 
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time. He wae a Christian ot the insitutionalized fourth century Christian 

Church, and not a model Christian taken out or the New TestB11ent. Thia 

can be seen easily when one studies the history or Christianity rrom 

its beginning to the fourth century-, and what transpired within that 

period, which gave reason tor an individual such as Constantine to 

behave in the manner which he did. 

AlTin :Boyd Kuhn in his boQk Shadow ot the Third Century, reveals 

that ·" ••• what has passed under the ·name or Christianity is not and 

really bas never been Christianity at al.l. 1121 Kuhn's thesis 1a the 

distinction which he makes between "Christianity" and what he calls 

"Christiani••" He remarks that "Christianity-" has al.ways existed, but 

the " ••• movement which sprang to lite in the first and second centuries 

A.D.," he ·asserts, "the more properly suggestive na11e of Chriatiania."22 

Kuhn insists that the Church took the name Christiana not rrom the 

man "Christ" but, ".from the Greek Christos, the Anointed, which nev~r in 

all previous time .borne a reference to a historic~l personage, but only 

to a divine conscious mind coming to manifestation slowly- in mankind 

or in human nature." 23 Instead, Kuhn says, the name Christians was adopted 

pel'llanently from the Pagan and "Hellenistic philosophico-religious cultism" 

21 · Alvin :Boyd Kuhn, Shadow or the Third Cen s A Revaluation r 
Christianity (Elizabeth, N.J.1 Academy Press, 1949, p. xi, Preface. 
Kuhn in this work presents an excellent stu~ or Christianity and how 
it has changed through time, a view which I support. 

22Ibid., P• 14. · 

P• 333. 

8 
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. 24 
or Antioch, which was practiced by Essene Communities, aa well as 

the Nazarenes, Naa.senea _and Christians before the founding or Chriatianity.25 

In short, Kuhn says, that the name Christiana is a historical name, and 

a pagan name. 

Adolf Harnack, in his book What ia Christiani t7?, excla.ima that 

Christianity evolved to the point where "pr.illitive Christianity had 

to disappear in order that Christianity might remain; and in the same way 
I 

26 . 
in later agea one metamorphosis followed upon another... Ha.mack's 

theaia ia that tor the Church to develop to the extent which it had by the 

fourth century, the old order had to be replaced by a new one. St. Paul's 

declaration or "circuacision or the heart, in the spirit, and not in the 

letter;'' as opposed to "circumcision or the fieab" 27 as practiced by -the 

Jews, is an evolutionary idea within the Christian Church or the first and 

second centuries, totally di!~erent from ·that taught by St. Peter. 

24 · These were 001111UIUties who were closely united in brotherhood--
brethren--muoh like the Christian comunities which followed. · Josephus 
mentions the Essenes as a Jewish cult and describes them as the 
Brethren Cult. naviua Josephus, Works or I with Three Dissertations, . 
trans. by William Whiston, A.K., (Cincinnati: H.s. & J. Applegate, 1850) 
"Antiquities or the Jews" Bk. XVIII, o. 1, p. :,61. 

25A.B. Kuhn, Shadow or the Third Century. p. 332. 

26 Adolf Harnack, What is Christianit!?' trans. by Bailey 
Saunders (New York: G.P. Putnam's Sons, 1901, p. 14. Lectures delivered 
at the University of Berlin during the winter-term, 1899-1900. 

21st. Paul, "Romans", 2:25-29, - taken out of The New Testament 
or Our Lord and Saviour Jesus Christ; according to the Received 
Greek Text together with the English Authorized Version (London: 
The British and Foreign Bible Society, 1961), p. 386. 
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Judaism and Christianity were both monoth~!stio religiona, and 

' 28 both shared the same attitude towards polytheimn (the imperial cultus). 

Whereas Judaism was a national religion, Christianity was an international 

religion. Where at one time the Gospel was being Taught only to the Hebrews, 

it eventually evolved with the preachings or Paul to a "Gentile" and .an 

~nternational religion. 29 

Paul's mission was so extensive, that ·he spread the Gospel throughout 

the Roman &npire. · ·In "Romans" XV ( verses 19-25) Paul remarkss 

••• From Jeruealem, and round about into Ill:,ricua, 30 I have 
fully preached the gospel or Christ. Yea, so have I strived to 
preach the gospel, not where Christ was named, lest I should 
build upon another man's foundation: but as it is written, To whom 
he was not spoken or, they shall see; and they that have not heard 
shall understand. For which cause also I have been auch hindered 
from coming to you. But now having no more place in these parts, 
and having a great desire these many years to come 'unto you; 
whensoever I take my journey into Spain, I will come to you.31 

The result or Paul's work, the man to whom the rounding of the Christian 

Church is aored.ited, had evolved by the fourth century to the point where 

almost every city- within the Roma.Q &npire had a Church. 32 

One more point as to how the teachings or Christ ch8!189d through 

the evolution or the Church from the first century- to the fourth century 

can be seen in a statement round in the Gospel of llark. This statement 

28A. Barna.ck, Mission and Expansion.,,, p.24. 

290n this point for an excellent discussion see Harnack, Mission 
and Expansion.,,. PP• 24-83. 

'°Harnack suggests that the words "round about into Illyricua" mean · 
that Peter's work in preaching the Gospel within the Greek world had. ended. ,1 . . 

Thia statement is meant for the Romans, for he is writing trom Corinth, 
telling the Romans that hie work in Greece is completed, and that he will now 
undertake the task of preaching the Gospel to the Latin world. 

32For an excellent essay- on the different locations of Churches see: 
Ba.mack's Mission and Expansion,.,. PP• 445-486. 



is is relation· to the Roman a.peror, and how Jesue allegedly felt about 

the Imperial throne, when he was asked: 

Ia it lawtul. to give tribute to Caesar, or not? Shall we give, 
or shall we not give? But he, knowing their h1J)Ocris;r, said.unto 
thea, Why tempt ye me? Bring ae a penny, that I may eee it. And 
they- , brought. And he saith unto them, Whose is this image and 
superscription? And they said unto him, Caesar's. And. Jesus 
answering said unto them, Render to Caesar the things that are 
Caesar's, and to God the things that are God's.33 

.And again in the Gospel ot St. John another statement by- Jesue, in 
I . 

response to Pilate, when Pilate asked Jesus if he was the King or the Jews 

he answered: "K;r Kingdom is not or this world: if' my Kingdom were or this 

world, then would my servants right •••• 1134 

These two exaaples, whether they be historically true or not, 

11 

serve only- one ~se, in that the early Christiana following the philosophy 

of Christ · refu.sed to fight; and, -were not concerned with the imperial rulers 

or this world, but or the Kinsdom in heaven. Yet, by- the fourth century 

Christianity had evolved to the point where a man allegedly claimed to 

have seen a sign or the cross telling him to conquer--aake war--in the naae 

of the Lord, and the Christiane or the ti.lie fully accepted him, ~d declared 

him champion or the Church, Christianity, and Jesus Christ. Constantine may 

have been the chBJBpion or the fourth century Christian Church, but could not 

have been by any means the champion of Jesus Christ, and the first century 

Christian Church.35 

' 3Gospel according to Mark 12115-17, in the New Testament, English 
Authorized version (Londona The British and Foreign Bible Society, 1961), p. 121. 

34Goapel or St. John, 18:,6, English Authorized version (Londona 
The British and Foreign Bible Society, 1961), p. 284. 

35'l'h!s point will be covered later when Constantine's persecutions 
&Bainst the pagans in the Eapire a.re discussed. 
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The main point to be observed here, therefore, is that Constantine 

was a Christian or his time, a Christian of the !ourth century Church. The. 

main reason .tor this is that by the fourth century the Church ~ad evolved 

into a political, social as well as religious institution, tar more complex, 

than the simple brethren community of the Apostolic Age. The pacitism36 

expressed by Jesus, both individually- and collectively (war) was lived up 

to by the Church all the way up to. the time of Constantine's alleged 

"vision or the cross." This pacifism, however, changed iamaediately and 

completely- after the alleged vision, . into one ot aggression in the name 

or Jesus Christ. It is not Constantina who is to blame for the change . 

in the attitudes of the Christians, but rather those who accepted this 

change, namely the tourth century' Christian bishops. This was the new 

order which Harnack spoke or and said that the old order had to disappear 

in order to make room for Christianity to survive. 37 

36This was expressed beat in Matthew 26152, when one of Jesus' 
campaniona cut otr the ear or the High Priest's servant and Jesus re
plied: "Put up again thy sword in its place1 tor all the7 that take the 
sword shall parish by- the sword," p. 76. 

370n this subject see alsoi Walter Woodburn Hyde, Pagan!BIII to 
Christianity in the Roman &apire (New York: · Octagon Books, 1970). 
See especially- his chapter on "The Teachings of Jesus," pp. 146-163. 
Monsignor Louis Duchesne, Earl7 History or the Church (London, 
Alaemarbe St.: John Murray, 1947), vol. I. A. Harnack, What is Chril!ltianity?. 
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CHAP'I'm II 

.THE EARLY LIFE OF CONSTANTINE (272-305) 

The Emperor Flav1us Valerius Constantinus, the Grea,t38 was born on 

February 21, 39- sometime betw~en the years 272 and 280 A.D. There appears 

some contro~ersy as to the exact year of Constantine's birth. We do know · 

that .he died in 337 A.D., but as to the exact year of his birth we can only 

go with the accounts as stated by his contemporaries. ·Eusebius, the 

biographer or Constantine says, that Constant~ne reigned tor thirty years, 

"and something more, extending the whole term or his mortal life to twice 

40 · · this nU11ber_or years." And again, in another statement in which Eusebius 

compares Constantine to Alexander the Great, who died at age 32,41 he says 

38A portion or his title is given by Ernest Cushing Richardson, 
Ph.D., in his article "Prolegomena" or ·Eusebius' Vita Constantini found in 
the Nicene and Post-Nicene Fathers, p. 411, note #2. Richardson has 
compiled the title from coins, inscriptions and various documents .which 
describe Constantine as ''Imperator Caesar Augustus Consul Proconsul Pontinex 
Kaxiaus, Jlaenus, Maximus, Pius, Felix, Fidelia, Jlansuetus, Beniticus, 
Clementissillua, Victor, Invictw,, 'l'riumphator, Salus Reip~ Beticus, Alftlallicus, 
Gothicus, Saraaticus, Germanicus, Britannicus, Hunnicus, Gallicanus." See 
also, Eueebius, Eccles, Hist,, Bk. 8, c. 17, p. 339 for title of Constantine. 

39Tb1a date we are certain or since it is still celebrated by 
the Eastern Orthodox Church. See John H. &lith's Constantine the Great, 
c. 1, note #1, for primary sources on this date. Saith includes Corp. 
Inscrip. Lat., l, 2, P• 312; Natalee Caesarum: •Divi Constantini, III 
Xal, Kartii.' A.H.K.:.Jclnes, Constantine and the Conversion ot Europe 
gives the date as February 17. This is a misprint, p. l. 

40Eusebius, Vita Constantini, P• 482. This account would .make 
Constantine about 63 years of age. 

41For the death or Alexander see Plutarch's Lives. trans. by John 
Dryden (New Yorks Bennett A. Cerf and Donalds. Xlopper, The Modern Library), 
PP• 853-854. Also, J.B. Bury, A Histoq of Greece (New York: The Random 
House, Inc. The Modern Library), pp. 805-806. 



that " ••• our emperor began his reign at the tiae of life at which the 

Jlacedonian died, yet doubled the length of hts life, and trebled the 

length of his reign."42 · The closest estillate that we have is that 

Constantine lived to be sixty three years or age plua,43 placing the year 

of his birth sometime between 272 and 274 A.D. 

Herman Doerries places the year of Constantine's birth between 
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285 and 282 A.D.,44 and there seems to be sOJ1e evidence which upholds this 

argument. Dc>erries argument is based on the statement of Ew!lebiu.s, in which 

Eusebius describes Constantine as a young man standing beside Diocletian · 

while passing through Palestine in 296 A.D.45 And aga!n, in another . 

instance, in which Constantine hillself remarked about the outbreak or the 

persecution in 303 A.D. and described himself as "when young."46 The . . 

argument in this case being that it Constantine's birth took place at 

274 A.D. he would be by 303 A.D. twenty-nine years old, and he .would not 

have used the word "young." On the other hand, if he was born in 282 A.D., 

that would only make him eleven years old thus, giving e011e justification 

42&1sebius,- Vita Constantini, P• 483 • . 

43&itropius, the pagan historian, and one ti.lie secretary to Constantine 
the Great, rea!irms this by stating that Constantine died "in the thirty-
first year of his reign, and the sixty-sixth or his age." .Eutropius, 
Abridgment of Roman History. p. 531. Socrates Scholasticua also agrees 
with this view in that he states1 "The &lperor Constantine lived sixty-
five years, and reigned thirty-one. He died in the consulate of Felician 
and Tatian, on the twenty-second or May, in the second year or the 
278th Olympiad." Socrates, Ecclesiastical History. p. 35. The second year 
or the 278th Olympiad was 337 A.D. and 22nd of May was the day of Pentecost 
that year. See Socrates, note #3, p. 35. Anonymous Valesianus also, states 
that Constantine died after reigning tor thirty one years. Anonymous Valesianus, 
"Origo Constantini Iaperatoris" round in Ammianus Marcellinus, Vol. ·III, 
!,xcerta Valesiana, trans by John c. Rolfe (Cambridge,Mass.: Harvard University 
Presa, 1964), P• 531. . 

44Herman Doerries, Constantine the Great, P• 17. J.H. a.tith, 
Constantine the Great, also agrees with this. PP• 1-2. 

45Eusebiua, Vita Constantini. Bk. 1, c. 19, P• 487 

46Ibid., Bk. 2, o. 51, P• 512. 



to the later birth year ot Constantine. In addition, the panegyrist at 

Constantine's wedding teaat in 307 A.D. describes Constantine as "the 
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• adolescent eaperor."47 While these arguaents _prove to be ~ewhat convincing, 

the statements ot fusebiua and ihtropius (a man who was .a pagan and one who 

spent time with Constantine) placing the mortal lite ot the emperor at 

sixty three years ot age, outweigh all other ·evidence on the whole. 

Constantine's year ot birth is thus fixed between 272 and 274 A.D. 

The place ot Constantine's birth was moat probably Naisaua, Dacia.48 

The early years ot Constantine are somewhat obscure and there is no evidence 

47rncerti Auctoris Panegyricua, "llaxf~1ano et C~nstantino ·»ictus," 
in Patroloria Latina aeries, Vol. a, edited by J.P. Vigne (Pariaiis: · 
Exoudebut Urayet, in Yi.a dicta D'Amboise, Pris La Barriere D'enter, Ou 
Petit-llontrouge, 1844), c. 1, PP• 610-611. The arguaent in this case is 
that it in 307 Constantine waa thirty three years old, baaing his birth at 
274, the word "adolescent" would not have been.used. 

48Tbere are three theories concerning the birthplace or Constantine. · 
The first theory is that he was born in Colchester in Britain. Edward 
Gibbon suggests that this story waa .fabricated by Geo.f.frey ot Momouth. 
See, Edward Gibbon, Decline and Fall ot the R011an .&n re, Vol. I (Philadelphia: 
J.B. Lippincott and Co. , c.24, p 300. The lack ot evidence that Constantiua 
and Helena, Constantine's parents, visited Britain before 274 and 280 proves 
this theory to be a fallacy. The entire theory rests on the remarks o.f one 
o.f the panegyriats "Liberavit ille Britannia.a servitute; tu etia nobiles illic 
oriendo teciati" {"you ennobled the Britaina by arising there"); Incerti 

. Auctoria Panegyrioua, "llaY1miano et Constantino Dictue, 11 in Patrologia Latina. 
8, 1844, c. 4, p 612. '?he word "oriendo" in this case refers to Constantine's 
rise as &nperor more than his birth, thus, giving little support to the theory 
that he was born in Britain. • 

The second theory is that Constantine was born in Drepanum, a city on 
the shores ot the Gult ot Nicoaedia on the southern coast ot the l3osphorus. 
There is little evidence to support this theory, because it is ■ainly based 
on the .fact that Constantine renamed it Helenopolis, but probably dignified 
it so because it was the birthplace or his mother, Helena, more than anything 
else. See Gibbon's Decline _!lld Fall, P• 300, footnote #3 tor a discussion 
on this; also, E.c. Richardson in "Prolegomena," ot Vita Constantini by 
Euaebius, p. 411, note #4. Procopius o.f Caesaria (547-565} says that Helena 
was born in Drepanum, and that was the reason .for Constantine's action in 
which he renaaed it Helenopolis • . Procopius, Histories, trans. by H.B. Dewing, 
Vol. 8 (Cubridge, Mass.: Harvard University Press, 1954), Bk. 5, c. 3, P• 321. 

The most widely accepted place ot Constantine's birth is Naissus and 
this is confirmed by Constantines conteap0raey, Julius Firaicius, a student o.f 
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to indicate whether he received a Christian education. It is more than likely, 

as will be seen from the description of his parents, that he received no 

Christian education at all. 

Constantine's father was Fl.avius Constantius Chlorus, "a Neo-Platoniet 

and philanthropist,"49 who after the abdi~ation of Diocletian and Kaximian 

was declared Augustus of the Western :&npire. Although Eueebius makes 

· 50 Constantius to be a pious Christiap, there is no proof to validate this 

theo%'7. Eusebius based his conclusions on the way Constantius ruled his section 

of the F.mpire, in that, he allowed rreedom of religion as opposed to his 

colleaaues who conducted violent persecutions against the Chriatians ·in their 

section. 51 

There are several reasons which might explain the attitude of 

Constantius towards the Christians, and Euaebius' assertion that ·constantius 

was a Christian cannot be included. One reason was the basic 11ake up o! 

hie character, in that, he felt it unecessa.ry and unwarranted . to persecute 

the Christian minority in bis section. Another reason, and one which is aost 

probable, is the amall number of Christians that existed in his section. 

astrology, in de Astrologia, 1, 1, 4; it is also, contimed by Stephenus 
»)rzantianua, and Constantinus Porphyrinus. See E. Gibbon, Decline and Fall, 
P• 300, note #3. Anonymous Val•sianus, in Excerta Valesiana, also confirms 
this by saying that Constantin• was brought up in Baissus, ~• 509. 

49E.C. Richardson in "Prolegomena" of Vi ta Constantini, P• 4a5; note #3, · 
describes Con■tantius as such. Eutropius describes the character ot Constantius 
ass "Be was an excellent man, of extreae ben•volence, who studied to increase 
the resources of the provinces and of private persons, cared but little for 
the improvement or the public treasury •••• " Eutropius, Abridgement, p. 528. 

50Eusebiw,, Vita Constantini, Bk. I, c. 17, P• 487 
51 · Eusebius, Vita. Constantini, :Bk. I, o. 13, P• 485; also, Lactantius, 

"De mortibua persecutorum," c. 15, p. 307; Eutropius also gives an account, 
although not mentioning the Christians he states that Constantius "l3y the 
Gauls he was not only beloved but venerated, especially because, under his 
government, they had escaped the suspicious prudence of Diocletian, arid 
the sanguinary rashes of MaT1mhn." Eutropius, Abridgement,.,, p. 528. 



17 

"In contrast with the East," eays F.N. Hillgarth, " ••• where whole provinces 

were already largely Christian--but which Constantine was not to conquer 

· until 324--Christianity in the Latin West, except in North Africa, was the 

religion or a aall •inority."52 J.H.s. Burleigh with respect to Christianity 

in Britain remarks: 

••• The establishment of the Roman province of Britain in A.D. 50 
opened the door to Roman civilization •••• Among these civilian in
comers there were possibly som, Christiana. · At all events Tertulian 
of Carthage and Origin of Alexandria in the first half of the third 
century refer · to the existence of Christians in Britain, though 
Tertulian doubtless exaggerates when he refers c. 211 to •regions of 
the Britons _inaccessible to the Romans but subject ~o Christ.'53 

W.B.c. Frend suggests that although Christianity was spread from east 

to west to some degree as Kithraisil, the cults of Isis, Serapis ~d Jupiter 

Dalichenua-that is, " ••• conveyed by families of. traders who took their gods 
. . 

with them to their new homes, by soldiers, travelers and even alaves ••• "--it 

was aided greatly "with the in1?-uence of the Jewish settlements~ ••• In the 

Weet, apart from Rome and some or the larger towns in north Africa, there 

were few Jewish centres, and consequently few Christian centres in the first 

two centuriea.1154 Al though, at the Council of Arlee In 314 Britain ,raa 

represented by three bishoprics at York, London and perhaps Colchester, 

52:r.N. Hillsa,rth, The Conversion or Western Euro (Englewood 
Cliffs, N.J.: Prentice-Hall, Inc., 1969, P• 2~ 

53J.H.s. Burleigh, A Church Hisiory of Scotland (London: Oxford 
University Press, 1960), P• 5;- Tertulian, "An Answer to the Jews," in 
The Ante-Nicene Fathers.Vol. III, c. 7, P• 158. 

54w.H.c. Frend, "The Christianization of Roman Britain," in 
Qhristianity in Britain, ,00-100, ed. by M.w. Barley and R.P.c. Hanson 
t'Great Britain: Leicester University ~esa, 1968), p. 46. 
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" ••• Christianity in Britain seems to have been less advanced than elsewhere 

in the Celtic provinces and no more significant at this stage than any other 

mystery cults brou8ht in trom the F.ast."55 

G.R. Watson in his article, "Christianity in the Roman Army in 

Britain," discloses that archaeological findings on that island, insure w,, 

that although there were traces or the Christian element in the Roman army 

in Britain, the movement was so Bllal.l, that their existence was almost 
. . 

56 · 
in■ignificant. Edward Gibbon agrees with this view, when he states that 

Christianity had spread in the eastern provinces, but ~n the western provinces 

it was a slow moving process. 57 It is apparent, therefore, that Constantius 

55Ibid., p. 37. "One indication of the comperative insignificance or 
Christianity in the· Celtic provinces at this time is that Irenaeus, bishop 
or the important centre of Sirmium on the Danube was described in his Acta 
Xa.rtyrµm as a young man, whose parents and relatives were pagan." (Acta 
S&noti Irenaei IV. 5.), note #18, p. 47 in W.H.c. Frend's article. Other · 
sources on Church history or Britain see: ·Margaret Deanesly, The Pre-Conquest 
Church in England (Londonz Adam and Charles Black Ltd., 1961h Th011&s Fuller, 
The Church History or Britain, Vol. I (Oxrord University Presa, 1970); John 
R.H. Moorman, A History or the Church in &gland (New York: Morehouse-Gorham 
Co., 1954); Bede's Ecclesiastical Histo or the En lish Peo le, ed.by Bertram 
Colgrave and R.A.B. Mynors Ox.ford: Clarendon Preas, 1969; Henry Jlayr-Hartingt 
The Comi or Christianit to lo-Saxon land (London: B.T. Bats!ord, 1972J; 
John Godfrey, The h in Anglo-Saxon England Cambri~ University Press, 1962). 

56G.R. Watson, "Christianity in the Roman Ar,r,.y in Britain," in 
Christianity in Britain. 300-700, pp. 51-53. Watson goes ~nto detail in this 
article to show that coins, scriptures, tombs, and temples, dating from the 
third and fourth century in &gland, give every indication that the Christian 
movement within the Roman ranks in Britain was insignificant. In addition, 
he concludes, that the major portion or the findings indicate that the major 
religious movement within the ranks, belonged to the Cult ot JUthras. 

57E. Gibbon, Decline and Fall, Vol. I, c~ 15, p. 375. In this chapter 
Gibbon discusses the spread of Christianity in the east as opposed to the west 
and gives figures taken from St. John Chrysostom's Opera I, as to the number 
or Christiana in various parts or the eastern provinces. For example, Antioch 
100,000; Rome 50,000; and how the Greek provinces accepted the new religion 
without reservation, PP• 367-377• 



had no reason to carry out an edict of persecution against such a maall 

minority, for they posed no _threat to him or his governaent. 58 
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Of Constantius• true religious beliefs, it appears that he had 

monotheistic beli~fa, and may even have been a worshipper or the Sun-god or 

Mithra.a. It further appears that his army was composed of the s~e cult. 59 

The monotheistic tendencies of Constantius become evident when one observes 

the coins minted during the time. When Constantius took the office or 

Augustus atter the abdication or Diocletian, Galerius at first placed 

Hercules on the coins of Constantius, much in the same manner as Diocletian 

had done with lla::d.Dlian. Constantius, however, "in the mints under _his 
. 60 

jurisdiction, retained the image of mars which he had used while a C~sar." 

All evidence surviving from the fourth century depict Constantius to be a 

monotheist as the coin inscriptions repeatedly depict him with the emblem of 
. . 

61 •• . 
the J!2! invictus. According to Herman Doerries, Constantine the Great, 

this tradition was followed also by Constantine, and he retained "the 

emblem of the A2l. invictua--that is, 'the unconquerable sun•--well into his 

Christian period. 1162 

'!he cult of Kithre.s had been imported to Italy probably by soldiers 

and traders from various parts o! the east, during the first century A.D.63 

58Th!s point further proves that Constantine's Christian attitude 
later in his life did not begin here because he had no Christian support to 
depend upon. This ·point will be discussed later. 

590n the religious make ~P of the Roman army in Britain, see G.R. Watson's 
excellent article, "Christianity in the Roman army in Britain," in Christianity 
!n Britain, 300-700. 

. . 
60 .• 

Herman Doerries, Constantine the Great, p. 25. 
61 
~ •• p. 25. 

62 Ibid., P• 25. 
6-

\iichael Grant, The World or Rome {New Yorks The World Publishing 
Coapany, 1960), P• 23. 

• 
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It spread vecy widely throughout the west during the first two centuries A.D.: 

and in 273 A.D., Aurelian founded by ·the aide of the Mysteries 
ot the tauroctonous a god a public religion, which he richly endowed, 
in honor of the .i2! invictus. Diocletian, whose court with its 
complicated hierach7, its prostrations before its lord, and its crowds 
of eunucka, ••• was an imitation of the court or the Sassanids, was 
naturally inclined to adopt doctrines of Persian origin which nattered 
his despotic instincta.64 

Michael Grant in .The World or Rome in.toms us that Mithraism. was 

chiefly spread by the army, "and ~ticularly the officers, with the participation 
I 

of many commanders of 11nits •••• To the milit&r7 man Xithras offered irresistible 

appeal. 
' · 65 For he was invictua--the unconquerable He~culean protector." 

With the spread of Xithras in the West (the Rhine, the Danube, and the British 

frontier) through the army, it is more than likely that Constantius was a 

follower ot Xithras more than he was a Christian. 

As to whether Constantius was a monotheist or not, it is more than 

likely that he was, for the only diety found in his coin inscriptions is that 

of the .§.2! invictus. John B. Firth~ Constantine the Great, says that Conatantius' 

religion was "a syncretistic monotheism; that he was content to see the diety 

in the Sun, in Xi thras. 1166 

In tracing the life of Helena, we find it to be as obscure as the 

early life of her son Constantine. From Constantine's contemporaries we 

have little information with regard to Helena. In fact, all that is known 

64:Frana Cumont, The Mysteries or Mithra, trans. by Thomas J. 
McCormack (New York: Dover Publications, Inc., 1956), pp. 199-200. 

65iu.cbael Grant, The World or Rome, p. 204. 

66John B. Firth, Constantine the Great (New York, Londons G.P. Putnam's 
Sons, 1905), p. 32a. 



is that she was wife to Constantius, and by some accounts that she .held 

the rank of concubina, a status quite legal in the Roman world.67 

2, 

In 293 A.D., Diocletian elevated Constantius to the rank or Caesar. 

One of the requi~ements placed upon Constantiua was that he divorce Helena 

and marry Theodora, step-daughter of Maximian Augastus • . Helena disappeared 

from history in 293 and did not come back into the scene for another thirty 

years. The year 293 was also the rear, in which Constantine for the first 

time appears as a · real figure. 68 

or Constantine's early religious education, it is more than likely 

that it was anything but Christian. With regard to his formal education 

we know even leas. Eusebius mentions Constantine's formal ed~cation only 

67Eutropiua mentions that Constantine was the son of Conatantius 
" ••• by a wife or obscure birth." Elitropius, Abridgement of R91an Hist,, p. 529; 
Zoaimus says that Helena's rather was an innkeeper, and that she was a 
prostitute in his inn. Zosimw,, Historia Nova; The Decline of Rome, trans. 
by James J. Buchanan and Harold T. Davia (San Antonio, Texas: Trinity 
Univeraity Preas, 1960), :Bk. 2, c. 8, p. 54J Orosius agrees with this view, 
and calla Helena a concubinaa " ••• qui Constantinum !ilium ex conoubina 
Helena •••• " Paulus Orosiua, Hispanus Presbyter, "Historiarum Liber," in 
Migne's Patrol, Latina, Vo1. · 31, 1857, Bk. 7, c. 25, p. 1128. Zosimua and 
Orosius were both pagans, however, and their opinions are directly related 
to the remarks of &ltropiw,, as they atteapted to discredit the Christian 
elements of both Helena and Constalitine. Eutropiua, a pagan himself has 
gone as far as using the legal tem "wife," thus eheding some light on this 
question. Anonymous V&lesianus, with regard to the relationship between 
Helena and Constantiua says that Conatantiua had "to put away his former 
wire Helena." Anonymous Valesianus, Exoerta Valeeiana., p. 509. By w,ing 
the word~. the author acknowlecJ&ea the legal marriage of Constantius . 
and Helena. 

68 · 
Before this year the information concerning both Constantine 

Helena is so scarce that we cannot get a clear picture or their lives. 
from this year on, Constantine tor the first time becomes a hiatorical 
and his life can easily be traced. 

and 
But, 

figure, 



onoe, and even then he retwses to elaborate on it. 

He was, however, even more conspicuous tor the excellenoe or his 
mental qualities than tor his superior physical endowments; being 
gifted in the first place with a sound ju48ment, and having also 
reaped the advantages or a liberal education.69 
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The words "liberal education" are as much as we have from .Eueebius' testimony 

with regard to Constantine's formal education. Laotantius has .nothing to 

say with regard to Constantine's formal education; but whereas he insists 
. 70 

that Constantine had been called to the court of Diocletian in 293 as a . 

host&B9 for his f~ther's loyalty, 71 the fourth century historian Praxagor~ 
Athenienais declares that Diocletian summoned Constantine so that he might 

be educated.72 

It is more than likely that both reasons--one given by Lactantius, 

and the other by Praxagoras--, were true. Constantine remained in the east, 

away from his father, from 293 until his escape in 305. Al though there are 

no sources which prove this point, Constantine had an opportunity during 

that time to study the administration of Diocletian, and from him perhaps 

received the best possible education in ruling an llapire. 

69Eusebius, Vita Constantini, p. 487; Gibbon says that Constantine had 
an "1111 terate" education, see Decline and Fall., p. 538. 

70'l'he fact that Constantine enters the court of Diocletian in 293 le 
probably the reason, why we are able to trace his life history from that period 
on. 

71Lactantius narrates the many requests ConstantiQs had made to the 
eastem emperor, Galerius, to send his son to hi.JI, and mentions Constantine 
escaping trom the hands of Galerius. Lactantius, "De mortibus ••• ," c. 24, 
p. 311. . 

72Praxagoraa Atheniensis in Photius', Bibliothegue, Vol. I, _trans. 
by Pene Henry (Paris: Societe D'edition,q.Les Belles Lettres:71959), ·o. 62; P• 61. 
Ano~ous Valeaianus says that Constantine was held hostage by Diocletion 
and Galerius. He also says, that Conatantine "had but slight training in 
letters." Anonymous Vale~ianus, Excerta V~esiana, p. 509. 



CHA.Pl'ER III 

THE YEARS 275-325 A.D. IN THE ROJ4AN .DI.PIRE . 

Before the subject under diaoussion can be continued--that is, the 

religioue character or Conatantine--it is necessary . that a general SUIIDlary 

be given of the historical events which traru,pired between the years 275 A.D. 

and 306 A.D., the year Constantine was declared &i.peror in :Britain by his 

army. This summary is necessary in order to clarify the conditions under 

which Constantine obtained control of the empire. 

The ·year 275 A.D. in Roman history marks the death of the emperor 

Aurelian (270-275 A.D.), and the beginning, of what Gibbon had described, as 

the "third century anarchy •. 1173 Following this period the Roman central govern

ment became even more unstable. Aurelian'a successor, Tacitus, lasted only 

six months, followed by Probus who lasted six years, and Carus who followed 

Probus was assassinate~ two years late~, in 282 A.n.74 

The Roman world did not witness any real stability until 284 A.D., 

when an Illyrian general by the name of Diocles, better known as Diocletian 

73rn describing the events which transpired after the death or 
Aurelian, during which time the Senate and the army were competing !or the 
right of electing the next emperor, Gibbon remarks: " ••• eight months insensibly 
elapsed: an amazing period of tranquil anarchy, during which the R011an world 
remained without a sovereign, without a usurper, and without a sedition." 
E, Gibbon, Decline and Fall •••• P• 243. . 

74For further reading on this part of Roman history, see: E. Gibbon, 
Decline and Fall ••• ; Ferdinand Lot, The End of the Ancient World and the 
Beginning or the Middle Agee, trans. Philip Leon and Maiette Leon 
\New York: Barnes and Noble, Inc., 1966); J.B. »ury, History or the Later 
!,Qman Empire (New York, Do~~r Publications, 1958) • . 



(284-305 A.D.), asBUJDed the imperial purple a.!ter a aeries of civil wars. 

Diocletian, declared emperor by hie army, quickly realized the need for 

governmental refoms within the Empire, if stability was to be returned to 
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the Roman world. 75. Diocletian made two major reforms, one in administration, 

and the other in religion. Realizing that the Empire had grown too large to · 

be governed by one man, he divided it in twoa East and West. Since the 

Senate had lost practically all of dts functions, Diocletian set ~Pa dyarchy, 

a system or two .Emperors ruling at the same ti••• He, Diocletian, remained 

in the east, in his n~wly founded capital of Nicomedia, . as the senior 

Augustus and final author! ty to all matters concerning the empire. To rule . 

the western section or the FlD.pire, he .appointed Maximian, another gen~ral, 

first under the title of Caesar, and later promoted hill to the rank of .Augustus, 

second only to Diocletian. In 293 A.D., Diocletian felt .that the empire was 

too large for even two men to rule effectively, and therefore, appointed two_ 

Caesars, first aa heirs to the imperial throne, and second as adminiatrative 

aasistants to the two Auguati. 76 

75:For Diocletian's reforms see: H.P. L'Orange, Art Forms and Civic 
Life in the Late Roman Empire (Princeton University Press, 1965). See 
especially the section entitled, "The Reforms or Diocletian," pp. 37-68. 
Aleo, .M. Rostovtzerr, The Social and Ee nomic His o of the R man &a ire. 
(Oxrord: The . Clarendon Press, 1924, c. 12, "The Oriental Despotism and the 
Problem of the Decay or Ancient Civilization," pp. 449-489; see also, Gibbon's 
Decline and Fall.,,. c. XIII. Arthur E.R. Boak, 'ftie Master or the Offices in 
!,he Later Roaan and Byzantine Empires (N. Y.: KaC11illan Co., 1919). 

76Lactantius relates these events in Chapter VII of "De ■ortibus 
perseouto:rum," P• 303. These events are also mentioned by Anonymous 
Valesianus in "Origo Constantini Imperatoris." p. 509. Also, Eutropius in 
his Abridpent of Roaan History gives the same details, lie. IX, c. 19, 
pp. 523.524. See al.so, Gibbon's Decline and ra11,,,~ c. 13, p. 266 • • 
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The two Caesars chosen were Flaviua Constantius Chlorus, rather of 

Constantine, and Galerius Maximianus, "a man of excellent moral character, . 

and skilful in military atfd.rs. 1177 In order to make Constant,iua and Galerius 

legal heirs to the throne, Diocletian had both or them "divorce the wives 

that they had before"78 and had Constantiue marry Theodora, the ete~daughter 

of MaYimian, while Galerius married Valeria, .the daughter of Diocletian.79 

Thua, the empire had been divided tnto four: Diocletian and Galerius in the 

80 east, with Maxi•ian and Conetantius in the west. 

Diocletian's other ■ajor reform was his attempt or reviving the 

ancient Roman religions, as a method or solidifying his government before 

the Roaan people. Under the direction of Diocletian the two August! assumed 

the names of dietiest Jovius tor Diocletian and Herculius81 for Kaximian. 

By adopting the naaes Jovius and Herculiua, the empire had been completely 

theocratized, as in the Persian &apire, "as Diocletian was considered to be 

the viceger•nt of . Jupiter on earth, the king of the gods, and Maxim~an or 

Hercules, the hero who .under his father Jupiter's guidance had toiled tor 

the benefit ot manltind."82 Diocletian, as the vicegerent or Jupiter, 

77Eu.tropius, Abridgement or Roman Historx;. Bk. X, c. II, p. 528. The 
year 293 A.D. was also the 7ear Constantine was sent to the court or Diocletian. 

78 . 
Eutropiua here is referring to Constantine's mother Helena, Bk. _II, 

o. 12, P• 524. 
79Ibid., P• 524. 
80Diocletian resided in Nicomedia and was the final authorit7 to all 

aatters. His Caesar, Galerius had control or the Danube banks, as the safeguard 
or the Illyrian provinces. The other Augustus Maximian reiened in Italy and 
hia Caesar, Constantiua had control of the Celtic provinces. · 

81Lactantiua, in "De mortibus persecutorum," c. 52,· p. 322, mentions 
the titles or the two August! as Jovii and Herculii. E. Gibbon c. 13, p. 268 
says that they adopted these names "from a motive either of pride or super
stition ••• ," but it is my opinion they wanted to give their government a 
certain character, which would unite the people of the &lpire. 

82 A.H.». Jones, Constantine and the Conversion or Europe, p. 13. 
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demanded proskynesia83 from his people, who had become his subjects. 

Diocletian and Ma.xilllian reigned until 305 A.D., when they put down . 

the purple and abdicated voluntarily, thus, elevating Galerius. and Constantius 

to the ranks or August!. Just prior to his abdication, however, in 303 A.D., 

Diocletian had co~enced a fierce persecution against the Christians~ 84 '!'his 

· 85 persecution, known as "the great persecution," came late in the reign or 

Diocletian tor reasons which have not been found tully as yet. Lactantius 
' 

83Eu.tropius makes this assertion when he states· that "He (Diocletian) 
was the first that introduced into the Roman empire a ceremony suited rather 
to royal usages than to Roman liberty, giving orders that he should be adored,a 
whereas all emperors before him were only saluted. He put orl)aments or 
precious stones on his dress and shoes, when the imperial distinction had 
previously been only in the purple robe, the rest or the habit being .the 
same as that or other men." Eutropiua, Abridgement or Roman Historx~ Bk. 9, 
c. 26, p. 526. 

aThis was the form or proslCYnesis practiced by the Persians. Cornelius 
Nepos (first century- B.c.), in his Lives or Eminent Commandere,Bk. 9, · c. ,, 
ot his narrative on Conon the Athenian general during the Peloponnesian War, 
describes this form or adoration practiced by the Persians, as "to pay -
adoration to the King which the Greeks call proelcYnesisJ" in John Selby 
Watson' ■, Justin, Cornelius Nepos 1 and l!btropius, p. 349. 

84 . 
Persecution or Christians was not a new policy in the Roman world. 

Laotantius in "De mortibus persecutorum," aentions the many persecutions . 
conducted against -the Christians by the Roman eaperors, beginning with Nero 
down to the final persecutions ot Licinius. For a more detailed account or 
the persecutions see: Ew,ebius, Ecclesiastical Histop: Monsignor Louis 
Duchesne, Early History or the Christian Church from its Foundation to the 
End or the Fifth Century; Harold Mattingly, Christianity in the Roman .Empire 

· (New York: W.W. Norton Co. Inc., 1967); Robert M. Grant, Augustus to 
Constantine (First edition: N.Y.: Harper and Row, 1970); l!Aidwig Hertling and 
Engelbert Kirschbaum, The Roman Catacombs and 'Dleir Mart;rrs. trans. by 
M. Joseph Costelloe (Milwaukee1 the Bruce Publishing Co., 1957). See especially 
c. 6, on "The Persecutions." 

85 . 
L. Bertling and E. Kirschbaum in The Roman Catacombs and Their Martyrs, 

declare that " ••• in 303 persecution broke out again, and this persecution, 
Which is ·associated with the name Diocletian, wa.e the bloodiest of all. The 
whole bureaucracy and system or police, which reached a considerable degree 
or perfection under this emperor, was brought into play. A series or laws 
and ordinances was issued which embraced almost everything which up to the 
time had been ordained with respect to the Christians." p. 100. 
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informs us that most of the persecutions took place in the eastern part of 

the empire; but, in the west, where Constantius Chlorus reigned (Gaul, and 

Britain), "he permitted the demolition of churches,--mere walls, and capable 

of being built up again,--but he preserved entire that true temple .of God, 
· 86 

which is the human body." 

What was the reason for this persecution by Diocletian of a religious 

sect such as the Christians? Diocletian had allowed the Christian to practice 

thei~ beliefs tor the "first eighteen years of his reign without any re

strictions. Yet, in the last two years of his reign he changed hiB policy 

by conducting the bloodiest persecution against the Christians of any 

Emperor before him. 

One explanation might be as suggested by Jacob :Burckhardt, that the 

Christians sought "to gain control or the imperial office ••• by converting 

Diocletian. 1187 ::Burckhardt's statement has a certain amount of validity in it. 

The fact that there were Christians serving in the court of Diocletian is 

stated in an epistle from Theonae, bishop of Alexandria (282-300 A.D.) to 

Lucianus, the chief chamberlain of Diocletian • 

••• For I hear that one of you keeps the private money of the 
e•peror,88 another the imperial robes and ornaments; another the 
precious vessels; another the books, who, I understand, do not yet 
belong to believers, and others the different parts of th• household 
goods ••• 

'l'heonas also instructs Luoianus to do his job in a Christian manner, and do 

anything that is asked of him, unless it meant to go against the will of God. 

86tactantius, "De mortibus persecutorum," c. 15, P• 306. This goes 
back to the point already discussed in Chapter II that Christians were a 
minority in the Western Jhpire. 

87 · . 
J. Burckhardt, 'lhe Age of Constantine,.,. p. 250. 

88Theonaa is here referring to · Diocletian. 
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In addition, Theonas also mentions that Lucianus was responsible for con

verting persona in the palace, and he should attempt to convert the emperor · 

(Diocletian) " ••• to the knowledge or the truth. 1189 

Laotantius alao mentions Diocletian having attendants who were 

Christiana, and also, asserts that there were Christians serving in the army 

as weli.90 During the persecutions, Lactantius informs us, that Diocletian 

ordered the Christians in his aervJce to sacrifice to the ancient gods or 

race ·di~asa.1.91 

Eusebius in his Ecclesiastical History. makes a statement which gives 

some justificati~n to .Burckhardt's theory. He mentions of persons in Kelitene 

(Eastern Cappadocia) " ••• and others throl18'hout Syria, attempted to usurp 

the government, a royal edict directed that the .rulers or the churches 

everywhere should be thrown into prison and bonds. 1192 :&lsebius further 

informs us that in the nineteenth year of Diocletian's reign "he commanded 

that the churches be leveled to the ground and the Scriptures be destroyed 

by fire, and ordering that those who held places of honor be degraded, 

and that the household servants, if they persiated in the profession or 

Christianity be deprived of freedom. 1193 

89'1'he English translation or this letter may be found in the 
Ante-Nicene Fathers series, Vol. VI, pp. 158-161. The letter is believed 
to be authentic, and Jerome in his Chronicle, o. 76, p. 377, found in 
Nicene and Post-Nicene Fathers, Vol. III, mentions 'l'heonas ruling the Church 
of Alexandria during the reign of Diocletian. Burckhardt mentions this letter 
on page 251. 

90Lactantius, "De mortibus persecutorum," c. 10, p. 304. 

91Ibid., c. 10, P• 305. 

92Ewsebiua, Ecclesiastical History. Bk. 8, c. 6, p. 328. 

93Ibid., Bk. 8, c~ 2, P• 324. 
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All of this evidence points to one conclusion, that Diocletian 

associated the revolts in the Eastern part of the Empire with the Christians, 

and this may have been his reason for the persecutions in 303 -A.D. There 

seems to be little evidence to support the theory- that Diocletian conducted 

his persecution ~ut of religious motives. It his main thrust was to do 

away with the Christians simply out of religious motives, then this policy 

would have been entoroed much earlder in his reign. This being ~he · case, · 

therefore, Burckhardt's theory- can be substantiated to a certain degree, in 

that Diocletian may have begun his persecutions, only after he had uncovered 

a plot, instigated by Christians, to Christianize the Imperial government. 

The Christian c01111unities at the time were so well organized that such a 

plot was conceivable. Moreover, it becomes evident that this theory-· is 

culminated by the fact, that Constantine either voluntarily or through 

persuasion by Christian leaders did change the religious character or the 

Enpir~ in a relatively short period of time. 

Constantine had to be aware or these events because during this 

period he was in the court ot Diocletian. There . is no evidence which in

dicate what his view of ·thia eubject was at the time, but there, _he had the 

occasion to observe the administration of Diocletian, and by the same token 

to befriend Christians, and even -be innuenced by them. 

As mentioned before, the abdication of Diocletian ·and Maximian in 

305, gave the imperial throne to Conatantius Chlorus in the west, and 

Galerius in the east. Diocletian's decision to abdicate is also one that 

raises a question. Laotantius informs us that his abdication was as a 

result ot his illness and the fact that Galerius coerced him in abdicating.94 

94i,aotantius, "De mortibus ••• ," c. 18, pp. 307-308. 
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M.A. Smith, •From Christ to Constantine, raises another possibility 

and says that "Diocletian was a sick man, and· Galerius had &l'!llsumed effective 

control, 1195 thus, forcing Diocletian to a~dicate. Smith also suggests that 

the persecutions or 303, were as a result or "the fact that power was changing -

hands at the imperial court," thus, putting the blame of the persecutions on . 
96 . 

Galerius. This idea on the persecutions would also go along with Lactantius, 

who also blamed Galerius, 97 and woµld certainly help to explain the sudde~ 

change in policy ·against the Christians by the governaent in 303~ Smith's 

theory also raises another possibility on the cause or the persecutions, 

and that is that Galerius may have been responsible for the rebellions 

against Diocletian in Ea.stern Cappadocia mentioned by Eusebius; but when 

Diocletian round out about it, Galerius fearing .the emperor, decided to 

put the blame on the Christians. There is no mention or such an act by 

Galerius in any or the sources available, however, and the possibility or 

such an act is very slim. Diocletian's reason for abdicating, however, 

as given by Smith, does have a lot or validity in it, in that Diocletian 

by 303 was aging and may have been ill, thus abdicating for that reason at 

the time, but probably had planned to leave office voluntarily anyway. 

95x.A. Smith, From Christ to Constantine (London: Billing and Sons 
Limited, 1971), P• 163. 

96Ibid., P• 163. 

97Lact~tius, "De mortibus ••• ," c. 12-13, PP• 305-306. 
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The vacancies created by Diocletian and Kaximian in 305, were 

filled by Constantius and Galerius. In their .places as Caesars, Diocletian 

apP_Ointed Sever1U198 and Daia Jlaximin. 99 According to Lactantius, Constantine 

was present during the ceremony, and expected to be nominated as one or the 

Caesars, but he was passed over for Daia Maximin. 100 

98 · 
Laotantius, "De mortibus·persecutorum," c. 19, p. 308. Lactantius 

states that Severus was described by Diocletian as " ••• that dancer, that · 
habitual drunkard, who turns night into day, and day- into night." Galeriu.s, 
however, influenced Diocletian to appoint Severus as Caesar in the west. There 
is no evidence to indicate the real character or Severus. 

99Daia (Daja) Maximin was the man chosen as Caesar to Galerius over 
Constantine. Lactantius describes the character or Daia, and we have no 
other evidence in relation to this, as a man· "lately taken from the tending 
of cattle in forests to serve as a common soldier, illlllediately made one of 
the life-guard, presently a tribune, and next da.y Caesar ••• , a person ignorant 
alike or war and or civil affairs, and from a herdsman became a leader or 
armies." "De •ortibus persecutorwa," c. 19, P• 309. 

100Laotantius describes these events that both Constantine and the 
people expected Constantine to be declared Caesar. 

"Constantius also had a son, Constantine, a young man of very great 
worth, and well meriting the high station of Caesar. The distinguished 
comeliness or his figure, his strict attention to all military duties, his 
virtuous demeanour and singular affability, had endeared him •to the troops, 
and made him the choice of every individual. He was then at court, having 
long before been created by Diocletian a tribune .or the first order." 
Lactantius, "De mortibus ••• ," c. 18, p. 3()8. That Constantine served with 
Diocletian is evidenced by Eusebius, when he states, that he had seen 
Constantine !or the first time in 296 "when he passed through Palestine with 
the senior emperor (Diocletian), at whose right hand he stood •••• " They were 
on their way to Egypt in the famous campaign against Achilleus in 296-297. 
Eusebius, Vita Constantini, Bit. l, c. 19, p. 487. This campaign is also 
mentioned by Eutropius, but he does not mention Constantine taking part. 
Eutropius, Abridgement,,., Bk. 9, c. 23, p. 525. 

Anonymous Valesianus says that Constantine "was held as a hostage 
by Diocletian and Galerius, and did valiant service under those .&lperore 
in Asia." Anonymi Valesiani Pars Prior, "Origo Constantini Iinperatoris," 
in Alnmianue Marcellinus, Excerta Valesiana, Vol. III, p. 509~ 

Lactantius continues his description of the ceremony mentioned above, 
and says that, "every one looked at Constantine; for there was no doubt 
that the choice would fall on him •••• Suddenly he (Diocletian) declared that 
the Caesars were Severus and Ka.ximin. The amazement was universal. Constantine 
stood near in public view, and men began to question amongst themselves 
whether -hie name too had not been changed into Ma.xiJlins when, in the sight of 
all, Galerius, stretching back his hand, put Constantine aside, and drew Daia 
forward •• ••" Lactantius, "De mortibus ••• ," c. 19, PP• 308-3()9. 
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Constantine remained in the court or Galeriua until 306, when he 

101 escaped to Britain where he found his father. . He apparently spent some 

time with hie father, before Constantiue died, because, Ano~oue Valesianus 

relates the fact that "after winning a victory over the Picte," Constantius 

102 died at York, and "Constantine was unanillously hailed as Caesar by all 
1oz the troops." ., 

Constantine had been declared Eaperor in Britain, in 306, by his 
I 

father's troops. There is no indication at this time, that Constantine had 

any Christian inclinations, or that he had ideas in mind or Christianizing 

the Eapire. The only conclusive evidence is that the period during which 

he spent in Nicomedia, and the tiae he spent with hie rather were extremely 

critical in his life. 

101Lactantiue relates the events of Constantius' many requests to 
Galerius for the release or Constantine as well as Constantine's escape. 
Lactantius, "De 11ortibua ••• ," o. 24, p. 311. Anonymous Valesianus says that 
Galeriue, a.f'ter lll&ny' requests by Constantius, finally sent Constantine to his 
father. Anonymous Val.esianus, Excerta Val.esiana, p. 511. 

102 . 
Anonymous Valesianus, Excerta Valesiana, p. 511. :Both Lactantiue 

in "De mortibus ... ," (c. 24, p. 311} and Euaebius in Vita Constantini 
(Bk. 1, c. 21, p. 488) agree that Constantine found his rather on his death
bed • .Eumenius, however, disagrees with Eusebiua and Lactantius, -and says 
that Constantine reached his rather, first in time to accompany him on his 
last expedition to Britain. Eumenius, "Panegyricus Constantino Diotus," in 
Patrologia Latina, Vol. VIII, 1844, c. 7, p. 628. G.P. Baker, Constantine the 
Great and the Christian Revolution, agrees with Eullenius; p. 87. E.C. 
Richardson in "Prolegomena" or Vita Constantini, also agreesi p. 412. 

The evidence given by Valesianus and Eumenius appear to be correct, 
and Ehsebius along with Lactantius appear to be misinformed. 

103valesianus describes Constantine being declared Caesar. while 
Eutropiua says that he "was made Fllperor in Britain, and succeeded his 
father as a most desirable ruler." Eutropius, Abridr:■ent,.., :Bk. 10, c. 2, 
p. 528. Eueebius says that he was declared Emperor "Imperial and Worshipful. 
Augustus") by his father's army. Eueebiua, Vita Constantini, Bk. k. c.22, p.488. 
Lactantius says that he was declared Augustus al.so. Lactantius, "De 11ortibue ••• ," 
c. 24, p. 311. It is apparent that Constantine was declared Emperor and not 
Caesar by the army of Constantiua. 
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In summarizing these events, one finds Constantine in \he court of 

Diocletian from 293 to 305, where he had a chance to learn about administration. 

He witnessed the persecution or the Christiana, and if the cause for the 

persecution was that the Christians were behind a plot for gaining control 

of the government, he was aware of their strength in the east. Moreover, he 

had been betrayed by Diocletian and Galerius, if the testimony of Lactantius 

is correct, after serving them well for many years, by not being nominated 
• 

Caesar. Add to that, the fact that if he had not been held as hostage by 

Diocletian, he had ~y then become aware that he was a h~eta.ge to Galerius, 

and accor~ to Lactantius in danger of his life. There is one more point 

which brought about a schism in the governaent, thus, giving cause for 

Constantine to seek his own future, rather than obey the wishes or his father's 

colleagues. Lactantius mentions of Galerius' disatisfaction towards Constantius, 

when Constantius refused to obey Diocletian's edict of persecution against 

the_ Christiana. 104 Furthermore, Lactantius says that after the abdication of 

Diocletian and Ma.x1m1an, 

GaleriU8 ••• began to oouider himself alone as the sovereign of the 
Roman Enpire. Necessity had required the appointment of Constantius to 
the first rank; but Galerius made small account of one who was of an 
euy temper, and of health declining and precarious. He looked for the 
speedy death of Constantius. And although that prince should recover, 
it seemed not difficult to force him to put off the iaperial purple; for 
what else could he do, if pressed by his three colleagues to abdicate?105 

The point which Lactantius is making with this statement is that Galerius 

wanted Constantius out of the administration as soon as possible, so that he 

104tactantius, "De mortfbus ••• ," c. 15, P• 306. 

105Ibid., o. 20, P• 304. 



may appoint a man or his own to that position. This was not a true schiem 

of the government as such, but a schism of personalities while Constantius 

lived. 
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The year which Constantine spent with his father in _Britain was also 

critical. During that period, Constantine had taken part in one military 

106 " campaign under his father and had become acquainted with the troops. In 

addition, his father must have made him even m~re aware or the need tor 

Constantine to be his own man, since his Colleagues in the other parts of the 

empire were by no means amiable towards him. Nevertheless, Constantius died 

at York in 306, and Constantine was declared emperor by his army, $%1d at 

this time the Christian faith seemed to be insignificant in so far as 

Constantine was concerned. 

The ensuing events, however, became even more critical for Constantine. 

Galerius refused to recognize Constantine as emperor, but did declare him 

Caesar, and instead elevated Severu~ to the rank of Augustus. 107 In the 

meantime, Maxentius, son of Kaxillian and son-in-law to Galerius, was declared 

108 ( ) emperor in Rome by a section of the Praetorian Guard, who had revolted 306 A.D •• 

106 . 
Anonymous Valesianus mentions Constantius• last battle in Britain 

against the Picts. "But his rather Constantius, atter winning a victory over 
the Picts, died at York, and Constantine was unanimously hailed as Caesar by 
all the troops." Anonymous Valesianus, Excerta Valesiana, P• 511. This 
statement gives some indication that Constantine had spent some time with his 
rather. 

107Lactantius, "De mortibus ••• ," c. 25, P• 311. 

108Ibid., c. 26, P• 3111 See also, Eu.tropius, Abridgement,,,. Bk. 10, · 
c. 2, p. 528. 
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Galerius imlllediately eent Severus with an army to restore order in Rome, 

but he was defeated by Kaxentius. 109 Kaximian, father of Kaxentius, reSUJle~ 

the purple once more and he found himself ruling the same domain with his son. 

To protect himself against Galerius, Maximian in 307 A.D. we~t to Gaul, where 

· 110 he gave his daughter Fausta as wife to Constantine in•hope of an alliance. 

Galerius, in the meantime, attempted a siege on Rome but was unsuccessful and 

retired into his own territories. 1: 1 

Kaximian, -now Constantine's father-in-law, attempted to betr~ 

Constantine, first by corrupting his eoldiers,112 and when that tailed by 

plotting to murder hill in his sleep. The plot was uncovered by Fausta and 

revealed to Constantine, however, who placed a slave in his bed to be murdered 
. 113 

instead or Constantine, thus, detecting ¥aT1■1JU1 in the act or betrayal. 

109&itropius says that Severus ''was deserted by the treachery or his 
soldiers." E.utropiua, Abridgement,.,, Bk. 10, c. 2, P• 310; Lactantius saye, 
that the army which Severus was put in charge of was that of Marlmian 
Herculius, and Maxentius induced Jlaximian to resume the purple and declare him 
Augustus, which JlexJ.mian did. When Severus reached Rome with his army, his 
soldiers abandoned hi.a and went over to Maxiaian. Severus was later killed 
in Ravenna, where he had taken refuge. Laotantius, "De 110rtibus ••• ," c. 26, 
p. 311. 

110taotantius, "De mortibus ••• ," c. 27, P• 312. 

111 Both Lactantius ~d E.utropius agree that Maximian and Maxentius 
quarreled with each other, as each was trying to take the power away from 
the other and that was the reason !or Fausta's marriage to Constantine. 
See: Lactantius, "De ■ortibua ••• ," c. 27, p. 3121 Eutropius, Abridgeaent,.,. 
:Bk. 10, c. 3, P• 529. 

112tactantius, "De mor~ibus. ••," c. 29, P• 313. 

113Ibid., c. 30, P• 313. Lactantius, who honors Conatantine as a 
most pious and Christian emperor, has nothing to say in criticiem of 
Constantine's action, which cost the life of another person so that he 
might catch hie father-in-law in the act of murder. This cannot be the 
actions of a~ Christian. 
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AtJ punishment for his actions, Constantine allowed Maximian to choose his own 

way of dying, "and he strangled himself. 11114 · 

While this power struggle was in progress, Constantine had been busy 

with the internal affairs of his section. Eutropius mentions that "Constantine 

was ruling in Gaul with great approbation both of the soldiers and the people 

of the province, having overthro~ the Franks and Alamanni with great slaughter, 

and captured their Kings, whom on exhibiting a magnificent show of games, he 

exposed to wild beasts."115 While Constantine was busy stabilizing his · 
. 116 

section of the empire,- the imperial government by 311 . had been in the 

hands of four emperors: Constantine, Maxentius, Lioinius and Maximian. 

Kaximian died in 310 and Galerius in 311. 

The death of Galerius is of extreme importance for it is reported by 

Lactantius that before Galerius died he issued an edict to stop the persecution 

of the Christians, an imperial policy conducted throughout the eastern pro

vinces since the reign of _Diocletian in 303. Lactantius reports that Galerius 

had a malignant ulcer, "an incurable plague" 117 as the cause of his death. 

114Ibid., c. 30, p. 313 • . Again, in this action there is no Christian 
policy which punishes a man by allowing him to choose the manner of his 
death. What happened to the Christian doctrine of forgiveness? It is 
obvious that Constantine had no Christian beliefs at this time. 

115Eutropiua, Abridgement,,., Bk. 10, c. 3, p. 529. Eutropiua mentions 
Constantine exposing his captives to wild beasts, unlike the Christian picture 
which Eusebius and Lactantiua paint for us as the character of Constantine. 
This is also attested to by Eumenius in "Panegyricus Conatantino ·Dictus." 
c. 12, p. 631. It is also found in "Incerti Panegyricus Constantino Augusto," 
in Patrologia Latina, Vol. 8, 1844, c. 23, p. 671. Nazarius also mentions this 
in "Panegyricus Constantino Dictua," in Patrologia Latina, Vol. e, 1844, ·c. 16, 
p. 594. 

116July 24, 311 marked the end of the first five years of Constantine's 
reign. 

117Lactantius, "De mortibus ••• ," c. 33, P• 315. 



Just before he died, however, GalerilU!I aclcnowled.8ed God, and put _rorth an 

edict pardoning all Christbns, ending all persecutions, and allowed them 
. . 118 

to restore their old places of religious assembly. · It is important to 
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note that Gale~ius did not acknowledge the Christian God by enforcing this 

edict, for these are only the words of Lactantiua, but merely gave r~ligious 

freedom to the Christians. Eueebius accredits this edict to Constantine, 

· 119 Licinius and Galerius as its main authors. ·Ir this statement by Euseb~us 

can be accepted, then this was the first edict of toleration, and so far as 

can be determined the first time Constantine had become involved in Christian 

affairs. 

In the ensuing events which followed the death of Galerius, one 
· 120 

finds Maxentius and Constantine preparing for war against each other. 

Constantine began his march in 313 and entered Italy by way of the Alps 

defeating the .enemy and taking Sigusium, then Turin, Milan, Brescia, Verona, 

and eventually reached the gates of Rome where Maxentius resided. While 

121 marching to Rome, Constantine supposedly had his famous vision of the crose. 

118 
~•• c. 34, P• 315. 

119Eusebius, Ecclesiastical History. Bk. 8, c. 17, PP• 339-340. 

120There are two theories with respect as to why these two men prepared 
for war. Eusebius represents the occasion as a philanthropic movement on the 
part of Constantine, to free the Roman ·people from the "tyrannous oppression" 
of Maxentius. Eusebius, Vita Constantini, ·BJc. 1, c. 26, p. 484. Praxagoras, 
in Photius' Bibliothegue, agrees with this theory, p. 62; also Nazarius in 
"Panegyricus Constantino Dictua," in Patrologia Latina, Vol. 8, 1844, c. 19, 
p. 596 and c. 27, p. 6011 and Eutropiua mentions of the civil war between 
Maxentius and Constantine and says that Maxent1us "was spreading. death 111110ng 
the nobility by every possible kind of cruelty." Eutropius, Abridgement,,.. 
Bk. 10, c. 4, p. 529. Zosimus says that Maxentius wanted to revenge the death 
of his father and that is why he prepared for war. Zosimus, Hietoria Nova, 
Bk. 2, c. 14, p. 59. The testimony of Zosimus is not very conclusive and the 
philanthropic motive is more justifiable in this case, along with Constantine's 
personal ambitions of becoming master of the western part of the Empire. 

121 The details of this alleged vision will be covered in the following 
chapter. 
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On October 26, 313, the forces or Maxentiua and Constantine clashed 

near the Kilvian brid8e, and Constantine emerged triumphant as the sole 

122 emperor or the western portion of the empire. The odds appeared to be 

against Constantine prior the battle. Zosiaus informs us that Constantine's 

forces were of German, Gallio, and British origin. Maxentius' forces were 

aade up or Romans, Italians, .Tuscans, Carthageniana, and Sicilians. Con

stantine's forces numbered ninety ihousand foot and eight thousand horse 

soldiers. llaxentius, on the other hand, numbered one hundred and seventy 

thousand foot, and eighteen thousand horse soldiers, thus having a consider

ably larger force than Constantine. 123 

Incerti Panes;yricus 1 Constantino Augustus (313 A,D,}, says that 

Constantine crossed the Alps with a force or forty thousand men, leaving the 

major part or his force to guard the Rhine, to meet an army or one hundred 
124 . thousand men. Although these figures may be an exaggeration· on the part 

of both authors, it is likely that the force of Ma.xentius· was considerably 

larger than that of Constantine's. Constantine, however, had proven to be a 

more able and disciplined general than Maxentius, thus, giving him .som·e 

advantage over Maxentius. 

122tactantius, "De mortibua ... ," c. 44, p. 318; Eusebiu■, Vi ta 
Constantini, Bk. 1, o. 32, p. 492; Eutropius, Abridgement,,,, Bk. 10, c. 4, 
p. 529; Anonymous Valesianus, c. 12, p. 515; Nazarius, c. 17, p. 595 and c. 21, 
P• 597, c. 22, P• 597, c. 25, P• 599, c. 26, P• 600• 

123 6 Zosimua, Historia Nova, l3k. 2, c. 18, p. o. 
12411Incerti Panegyricus, Constantino Augustus {313 A.D.)," c. 3, 

p. 657 and c. 5, P• 658, Patrologia Latina, Vol. VIII, 1844. 
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The victory over Maxentiua in 313 had reduced the number of emperors 

in the empire to three. After his victory in R011e, Constantine went to Milan 

where he met Licinius and formed a mutual alliance. 125 After t~t Constantine 

returned to Gaul to tend to the internal affairs or his section. While the 

two emperors were meeting in Milan, the third emperor, Daja, found it a good . 

· 126 
time to strike at Licinius. The two forces met near Heraclea and Daja 

was defeated, thus, leaving two emperors in charge of the empire. 127 

In the following year - (314), Licinius and Constantine were at war 

with each other after Constantine found out that Licinius was plotting a 

128 revolt against him. The result of this first war between Lioinius and 

125Lactantiua, "De mortibus ••• ," c. 45, p. 318-319; Anonymous 
Vilesianus, c. 13, p. 517; Zosimus, Bk. 2, o. 17, p. 62. At this ti.Ile, 
Licinius and Constantine drew up the famous Edict of Milan, which will be 
discussed later in the paper. For Edict of Jlilan see: Lactantius, "De 
Mortibus ••• ," c. 48, p. 320; Eusebiua, Ecclesiastical History, Bk. 10, c. 5, 
pp. 379-380. 

126Lactantiua "De mortibus. · •• ," c. 45, P• 318-319. 

127Ibid., c. 49,' p. 321; Eusebius, Vita Conetantini, .l3k. 1, c. 28, 
p. 498. 

128 Anonymous Valesianus says that, when Constantine demanded the author 
of the plot from Licinius, Licinius refused and threw down .the statues of ' 
Constantine as the major cause of the war. Anonymous Valesianus, EJcerta 
Valesiana, c. 20, p. 521. Eusebiua says that Licinius first tried treachery 
to do away with Constantine, and when that did not work he started intrigues 
against the Christians, who he knew Constantine"favored." Eusebius, ~ 
Constantini, Bk. 1, c. 50-51, p. 496. 'l'he word ~favored" is an overstatement 
on the part of Eusebius, and it is one of those occasions where be has attempted 
to present Constantine as a converted Christian. "Sympathized" might have been 
a more concise word for him to have used, if in fact he actually sympathized 
with them at this stage of bis life • .Eutropius mentions only .one motive for 
this war and that is that Constantine proceeded to make war against Licinius 
in order to abtain "the sovereignty or the whole world." Eutropius, Abridgement,,., 
Bk. 10, o. 5, pp. 529-530. · This is no doubt a true motive, but it may also 
be assumed that sympathy towards the Christians may al.so have been the excuse 
he was looking for, in order to take control of the entire empire. 
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Constantine was the defeat or Liciniue and the re-division of the l!apire, 

with ~onstantine taking control of Illyrium along with the other western 

provinces already in his possession. 129 A truce followed between these two 

emperors for a period or nine yea.rs, and in 323 war broke out between the 

two emperors once more. This time Licinius was removed from the scene 

· 130 permanently, leaving Constantine · the so~e possess•r or the Roman Eapire. 

In 325, Constantine ordered the 001:1J1Cil or Nicaea, thus, Christianizing the 

Flnpire. 131 

129 Sozomen, F.cclesiastical History. Bk. 1, c. 6, p. 243; Orosius, 
Historiarum Liber SeptiJ1Ua, c. 28, pp. 1134-1137, in Patrologia Latina, 
Vol. 31, 1857. 

1300ne cannot give a definite answer as to the exact cause. or this 
war, but Eu.sebius says that Licinius had continued his persecutions against 
the Christians and Constantine began a crusade on behalf or the Christians. 
Eusebius, Ecclesiastical History. Bk. 10, c. 9, PP• 386-387. Whether it 
was a legitimate crusade by Constantine or whether he used the Christians 
as an excuse to go to war against Licinius out or personal ambition cannot 
be determined from Eusebius. That Licinius had conducted persecutions 
against the Christiana is evidenced by: Eu.sebius, Sozomen, Anonymous 
Valesianus and Orosius. Eu.sebius, Vita Constantini, c. 50-51, p. 496; 
Anonymous Valesianus, "The Lineaee of the Enperor Constantine," in 
Excerta Valesiana, c. 20, p. 521; Orosius, Histori!:£EID Liber Septimus, 
o. 28, pp. 1134-1137; Sozomen, Ecclesiastical Historzs Bk. 1, c. 6, p. 243. 

131Eusebius, Vita Constantini, Bk. 3, c. 6, P• 521. 
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CHA.Pl'ffi IV 

THE RELIGIOUS CHARACTffi OF CONSTANTINE 

The Council of Nicaea seems to have been the turning point in 

Constantine's life, and his Chris~ianizing of the empire seems to lJ0 against 

all apparent logic on the part of Constantine. He had shown no true Christian 

affiliation before 325 A.D., although his Christian authors attempt to sh~w 

a slow transformation on his religious beliefs between 312 ·and 325 A.D. 

There is no evidence available which proves that he had any Christian 

affiliation before 312 A.D. Likewise, there is no evidence which proves 

that his parents were Christians. 

How was it possible, then, for this magnanimous figure -of history 

to change the whole character of the empire in such a short period of time? 

What motive, what force, what power led him to reach such a decision? The 

whole complexion of the Roman government had been changed relative_ly over

night. It changed from ~ersecutions of Christians by the Ro~an government 

to one of -favoring the Christians; and eventually ~o o~e of persecutions 

against non Christiana by the same government. The answers to -these 

questions can only be found .if one traces Constantine's life prior 325 A.D., 

and what relations, if any, he had with the Christians. 

Historically, Constantine enters the scene in 293 A.D., when 

· 132 Eusebius !irst saw hirl with Diocletian in Palestine. Oddly enough, there 

132Eusebius, Vita Constantini, Bk. 1, c. 19, P• 487. 



is no substantial evidence to determine exactly when Constantine ca.me in 

direct contact with Christiana. It is known, · however, that he spent 

thirteen years in the Court of Diocletian which is known to have had . 

Christians serving in official poei tions. It is possible,. therefore, 

and. most probably so, that he did come in contact with Christiane while in 

Diocletian's .court~ There is no evidence to validate the statement that 

although he had come in contact nth Christiana he ·had in fact become a 

Christian. The only inclination given to us about his religious character 

before 312 A.D. is _given by the Panegyrist in 307· who exclaims that 

Constantine had inherited hie father's piety and monotheiem. 133 It that 

was truly the case, then Constantine should have been a member ot the cult 

of llithras as was hie father. 

The question which must be asked at this time iss "Was Constantine 

a Christian?" The answer, judging from his actions, is definitely "no." 

42 

In support of this statement, it is necessary to look back on the discussion 

found in chapter one. Constantine, throughout hie life as depicted by 

Eusebius, was sent to the world by God in order to establish God's Church. 

In addition, his alleged vision of the cross, accepted by the Christian 

writers {Lactantius, Eusebius, Athanasiue, Sozomen, Socrates, etc.) was a 

sign sent to him by God to take up the sword and fight for God. An 

examination of these events and a comparison to statements in the Gospel 

133"Panegyricus, Maximiano et Constantino Dictus," in Patrologia 
Latina, Vol. 8, 1844, c. 5, p. 613. The Panegyrist in no wa:y is suggesting 
that Constantine was a Christian at "this time, but merely states that he 
was a manotheist. 
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reveal a major contradiction and a change in the beliefs from the Apostolic 

Age to the fourth century. 

In the ·Gospel or St. John, for example, when Pilate asked J·eaua 

if he was King of the Jews the response was: "My Kingdom is not of this 

world: if my Kingdom were of this world, then would my servants fight, that 

I should not be delivered to · the Jews: but no~ is my Kingdom not from hense. 11134 · 

In another statement already mentioned in chapter one, Jesus tells his listen

ers to "render to Caesar the things that are Caesar's and to God the things 

that are Gods. 11135 Again in another instance in the Gospel of St. Matthew, 

when Jesus was about to be taken by the soldiers, one of Jesus' followers 

drew a sword, and cut off the ear of one of the high priest's servants. 

Jesus response to this act of violence was "Put up thy sword into its place: 

for all they- that take the sword shall perish with the aword."136 Throughout 

the Gospels Jesus is reported as preaching compasion towards one's fellow 

man: "Blessed are the mercif'ul; Blessed are the peacemakers, etc. 111 37 

Constantine in no way appears to have been a peacemaker. That the 

Christians obtained peace as a result o! hie triumph would be correct to say. 

At the same time, however, peace did not come to the pagans and Jews living 

in the :&npire. 

134st. John, 18:36, P• 284. 

135st. Mark, 12:15-17, P• 121. 

136st. Matthew, 26:52, p. 76. John in 18:10, names the individual 
who drew the sword to have been Peter. 

131st. Matthew, 5:2-1~, PP• 8-9. 



A true Christian is a merciful individual, and there seem to be 

very few individuals around who practice mercy. Lioiniue, who was adorned 

by Lactantius at one ti.me, had no mercy for the son of Daja, a boy eight 

years old; the daughter of ·Daja, a girl seven years old, when he had them 

· 138 killed "according to the just judgment of God." Constantine, regarded 
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to have been a Christian by the Church Fathers of the fourth century, ordered 

the dea~h of hie son Criepus, his sister's son, hie wife Fausta and many 

of his friends, 1n 326. The cause for this action by Constantine is not 

very clear. The two major interpretations are given by Eiitropius and 

Zosimus, and both of these men do not appear to be well versed of .this 

subject. 

Eutropius remarks that " ••• the pride or .Prosperity caused Constantine 

greatly to depart from his former agreeable mildness of temper. Falling 

first upon his own relatives, he put to death his son ••• ; his sister's son ••• , 

his wife, and subsequently many of his ~riends. 11139 The only conclusion 

that can be drawn from this statement is that Constantine uncovered a plot 

against him initiated by Crispus and supported by all the others, thus, 

putting them to death. 

Zosi.mus on the othe~ hand, raises another theory that Constantine 

put Crispus, his son by a concubine named Kinervina, and Fausta to death on 

138Lactant1ua, "De mortibus ••• ," c. 50, P• 321. Licinius is here 
mentioned only because Lactantius, a Christian who loved Constantine, 
says that the children of Daja were killed, along with their mother, by 
the "unerring and just judgment of God." Is this the :jll'at God in which 
Laotantius, the man who considered Constantine a man or God, the same God 
who is mentioned in the Gospel? I think not. 

139Eutropiua, Abridgement •• ,, Bk. 10, c. 6, P• 530. 



the grounds of their suspected adulter:,. 140 Zosimua also continues to say 

that after the deaths of Crispue and Fausta, Constantine repented, and 

being smitten with guilt he looked for a religion to expiate this guilt. 

Having found no other religion that was prepared to purge him of hie sin, 

he turned to the God of the Christians and there he found peace. 141 .The 

fact that Zosimus puts Constantine's conversion in 326 makes this theory 

unreliable since Constantine had participated in Christian affairs prior 

the year 326. Further11ore, Eutropius' assertion is not clear eno\18h to 

make any final determination on why Constantine went to the extremes of 

killing his eon and his wife. Consequently, the lack of evidence can only 

force one to theorize that either a Political plot was under construction 

by Crispue to usurp the goverl'lllent, or some other reason unknown to us as 

yet. What ever the cause for this order given by Constantine, it does not 

coincide with the Apostolic teachings in the Gospel. 
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To continue the discussion that Constantine was not a true Christian, 

in the beginning of his reign as sole emperor Constantine, by the testimony 

of Eusebiue, compelled no one to be a Christian but prayed that all may 

be Christians. 142 In the later years of his reign, by the . testimony- of the 

same author, .Con~tantine apparently changed his policy of toleration towards 

the non Christians of the empire. First, he began a policy of religious 

140Zo illu . S s, Hiatori1 Nova, Bk. 2, c. 29, P• 71. 
141 ~., Bk. 2, c. 29, p. 71. 
142 Euaebius, Vita Constantini, Bk. 2, c. 61, P• 513. 
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persecution against the pagans in the empire by ordering the destruction or 

their temples, and later made it unlawful to pray to any god other thu 

the Christian God. 143 Such an action could not have been taken by a 

true Christian as described in the Gospels. 

Constantine had witnessed the persecuti•ns of the Christians, and 

later in his reign it appears that he along with the Church Fathers or the 

fourth century took revenge against the one time Oppressors or the Christians. 

Moreover, Lactantius' essay "De mortibus persecutorum," was one showing a 

vindictive God rather than a merciful one. He was a God who had punished 

the persecutors through horrible deaths; took away their imperial rule, 

while Constantine, God's representative on earth was successful. and reigned 

to a peaceful death. 

Ir it is incorrect, therefore, to categorize Constantine as a 

true Christian, it would be just as incorrect to categorize him· a non 

Christian as Burckhardt has done. 144 Certainly, Constantine's ambition 

for power cannot be disregarded. That Constantine was an energetic individual 

whose main goal was to rule the empire has to be taken into accollllt. On 

the other hand, how could Christianizing the empire help Constantine in 

achieving his goal, if religion played no role whatsoever in _his mind, as 

Burckhardt suggests. 

143Ibid., Bk. 3, c. 54-58, PP• 534-535. 

1441n view of the policy of Constantine towards the Christians, 
Burckhardt's statement describing Constantine as a genius whose main concern 
Was ambition and lust for power, and was totally irreligious cannot be 
considered as a valid theory. Compare Burckhardt's description of Constantine's 
religious character in The Age or Constantine,,,, p. 292, with Constantine's 
Christian policy. 
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Although, Conetantine by no means can be used as a model Christian, 

it is necessary to say at this time t~at neither could the Church leaders 

or his time be used as model Christians. 145 It must be kept in. mind that 

the Church leaders were the ones who accepted Constantine to be a Christian, 

as can be seen by tlle writings of Eusebius, Athanasius, Lactantius, Sozomen, 

Socrates, etc. If in the mind of Burckhardt, therefore, Constantine wae not 

a Christian and religion played a Jtlinor role in. his life, then what could ~e 

said about the Church Fathers of the fourth century who accepted him and· 

wrote about him? 

That Constantine was not a true Christian has been discu.ssed ·to a 

small degree. If that was the case then Constantine's policy towards the 

Christians and the institutionalized Church of the fourth century certainly 

brings out some contradictions towards the previous statement. If it is 

wrong to say that he was a true Christian, therefore, and similarly wrong 

146 to say that he was irreligious, then, the half way point would b~ that 

he was a Christian of his time--a Christian of the fourth century. Church. 

145'lhe Church by the fourth century had evolved to a political as 
well as social and religious institution, and had changed radically from the 
first century Church of Peter. The fourth century Christian leaders do not 
parallel the Christian leaders of the Apostolic Age. See Chapter I. 

146Burchlchard's statement that Constantine was "irreligious" has been 
challenged by N.H. :Baynes. Baynes maintairu, that Burckhardt's statement was · 
pre-judged, and that when one attempts to understand a man of the past, 
11 ••• he must be regarded against the background of his world, that he can 
only be fairly ·judged in the light of the standards and the values of the 
society in which he lived." N.H. Baynes, Constantine the Great and the Christian 
Church, p. 2. Ferdinand M. Lot, remarks with respect to the age of Con
stantine that, " ••• in this age there were no such persons as free · thinkers." 
F. Lot, The End of the Ancient World, •• , P• 34. What he is saying is that 
during that period there were no irreligious persons living in the Roman 
world. M. Louis Duchesne, makes this statement with regard to certain 
letters dispatched in the name of the emperor in 313: "We cannot admire too 
much ·the artless simplicity or certain critics, who approach this imperial 



A look into Constantine'e religious policy towards the Christiane 

will prove the above statement to be true. The trend of his policy will 

show that at first he showed no preference toward.a~ religious group. 
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As time went on, howev~r, his views changed towards favoring the Christians, 

and opposing all other religious groups. This change in policy on the part 

or Constantine could only have been caused, through the persistant direction 

and advice of ~he fourth century Church leaders. 

The first indication we possess of Constantine's interest towards 

the Christians is found in the edict of toleration dec~ared by Galerius, 

Constantine and Licinius in 311. In it, the edict declares religious freedom 

to the Christians, "on condition that nothing be done by them contrary to 

discipline. In another letter we shall indicate to the magistrates what they 

have done to observe. 11147 

literature with the preconceived idea that it was impossible for an emperor to 
have religious convictions: that men Constantine, Constantius, or Julian, 
were in reality free-thinkers, who, for political exigencies, openly proclaimed 
such and such opinions. In the fourth century, free thinkers, if there were 
any, were raral .5?!!!!, whose existence could not be assumed or easily accepted." 
M.L. Duchesne, Early Hist.,., Vol. II, p. 48, note #2. Johannes A. Straub, 
"Constantine as 1<c1Nc1. E.1i1t..1<orrot," says that " ••• scholars have learned to · 
understand" F. Lot's statement about free-thinkers in the Roman world. "A 
better insight into the nature of Roman politics had been gained and there was 
no longer any doubt about the traditional coalition and the really in
separable connection between politics and religion. Diocletian, for example, 
had proclaimeds 'The i11111ortal gods will favour, as they always did, the Roman 
»npire, if we can be sure that all the inhabitants of our Empire devote them
selves to a pious, religious, quiet and chaste way of lite.• Relying on the 
same principle, Galerius had justified his edict or tolerations •Hence, in 
accordance with our pardon, it will be the duty o! the Christiana to pray to 
their God for our safety and that the colllllonwealth and their own, that the 
cp~onwealth may be secure in every respect.' Two years later, Constantine 
hl'i3.a the conviction that 'the ,lawful. revival and protection o! the -worship in 
which the highest reverence of the ·most heavenly power is maintained had 
caused the greatest good fortune to the Roman name and exceptional prosperity 
to all affairs of men!.'' Straub's reaarks are in direct response to Burckhardt's 
use of the word "irreligious" for Constantine. Johannes A. Straub, "Con-
stantine ae · 1<0,11101.. ETT,S.ko TTo £. , " in Dumbarton Oaks Papers, Vol. 21 (Locust 
Valley, N.Y.: J.J. Augustin, 1967), P• 39. 

147 Eusebius, Eccles. Hist., Bk. 8, c. 17, p. 340. 
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The letter which Galerius refers to is lost. An indication is given 

in the edict of Milan (313). however. as to what it was the magistrates had 

to observe. It appears from .this edict that certain conditions were attached 

to the edict of 313, and that the Christians were obliged to pay a certain 

amount• either to the government or the occupants, if they wanted th_eir 

property restored to them. It is stated in the edict of 313 by Constantine 

that the government will take over the expense ·involved in the transfer 
1~ . . 

henceforth. In the edict of 311. there is no indication that Constantine 

had declared himse~f a follower of the Christian Godo~ any god for that 

matter. It merely appears that religious freedom, once an important element, 

had been restored to the Roman Empire. 

According to the Christian writers, Eusebius, Lactantius, Sozomen, 

etc., the .first time Constantine truly came into contact with the Christian 

God was in 312, just before his battle with Maxentius. It is at this time 

that the Christian writers report Constantine to have been converted to 

Christianity. There appears to be some contravercy with regard to Constantine's 

alleged overnight conversion as the Christian writers declare. 

The conversion of Constantine involves a certain vision which Eusebius 

and Lactantius. both contemporaries to Constantine, along with their followers 

report Constantine to have experienced prior the battle of the llilvian bridge 

against Maxentius in 312. This is the alleged and infamous "vision or the 

cross" in the sky, along with ·the words HOC SIGNO VICTOR IBIS (conquer by this). 

There are many different descriptions of this alleged vision and many 

different interpretations. Eusebius in his F.cclesiastical History. which 

148Ibid., me. 10, c. 5, P• 379. 
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wae written about 324 A.D., 149 does not mention the vision, but he doee 

report it in his Vita Constantini, which wa.e written between 337-340. 150 In 

his Ecclesiastical History. Eusebius merely says that Constantine had em-

braced the Christian God and obtained victory through God. In Vita Constantini, -

he says that Constantine related the incident to him long after the victory 

. 151 
and that he was reporting it as Constantine related it to him. 

Eusebius first relates that in order to· win the battle, 

••• he (C~nstantine) needed som~ more powerful aid than his military 
forces could afford him, on accounts of the wicked and magical enchant
ments which were so diligently practiced by the tyrant (Ma.xentius), he 
sought divine assistance •••• He considered, therefore, on what God 
he might rely for protection and aesistance.152 

According to Eusebius, Constantine's decision was based on the simple method 

.of deduction, where he studied each of his predecessors and found that those 

who had put their faith in many gods, had met with "an unhappy end." 153 

This might very well be how it happened, · but if Constantine truly went in 

search of a diety and chose the Christian God he may very easily ha~e been 

convinced by Christian advisors to do so. 

149Bec~use of certain events which Eusebius relates, the date of the 
completion of his Ecclesiastical History has been set at 324 A.D. It is 
important to note that in Bk. 9, c. 9, pp. 363-364, where Eusebius mentions 
the battle, he says nothing of a vision. · 

150aisebiua' Vita Constantini was-written between 337-34. Eusebius 
relates to the vision in Bk. 1, c. 28, p. 489-490. 

151 Eusebius, Vita Constantini, Bk. 1, c. 28, p. 290. 

152Ibid., Bk. 1, c. 28, · P• 289 • . 

153Eusebius, Vita Constantini, Bk. 1, c. 27, p. 489. 
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Socrates' interpretation of these events are not much different from 

that of Eusebius, for he declares that Constantine, "debated as to what 

divinity's aid he should invoke in the conduct of the war. 11154 Socrates 

reaches the same conclusions as Eusebius, for he says that he studied those 

who had put their. faith in other gods and that they had faiied. 155 

Lactantius on the ·other hand, in hie "De mortibus persecutorum," 

fails to mention anything concerning Constantine's search for a diety to 
. 1 6 . 

help him in his battle against Maxentius. 5 Eutropius mentions nothing 

concerning either a conversion or a search for a diety on the part of 

Constantine, in 312. 157 Meanwhile, Anonymous Valesianus, who declares 

Constantine to have been"'the first Christian emperor ••• , 11158 mentions the 

battle of the Milvian bridge but has nothing to say with respect to a diety, 

a vision, or an instant conversion. 159 

154Socratea, Ecclesiastical History, Bk. 1, c. 2, p. 2. 

155rbid., p. 2; Sozomen also seems to agree with this view. See: 
Sozomen, Ecclesiastical History. me. 1, c. 3, p. 241. 

156 . 
Lactantius, "De mortibus persecutorum," o. 44, p. 318. 

157Eutropius, Abridgement, •• , Bk. 10, c. 4, P• 529. 

158Anonymous Valesianus, "The Lineage of the &peror Constantine," 
Bk. 6, c. 33, P• 529. 

159Ibid., c. 12, P• 515. 
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Eusebius continuea hia tale in Vita Constantini, by 8&ying that 

Constantine saw a vision in the heavens: 

He (Constantine) said that about noon, when the d~ was already 
beginning to decline, he saw with his own ·eyes the trophy or a cross 
of light in the heavens, above the sun, and bearing the inscription, 
HOC SIGNO VIC'.OOR FJUS, (conquer by this). At this sight he himaelf was 
struck with amazement, and his whole army also, .which followed him on 
this expedition, and witnessed the miracle."160 

There appears to be a great deal of discrepancy _concerning this famous vision 

of Constantine. Eusebius describes it as a vision, seen by Constantine as 

well as his troops. Lactantius in "De mortibus persecutorum, 11 describes 

it in the form of a dream ~d makes no mention of a public vision. 161 Socrates 

in his Ecclesiastical His*o;ry. says that Constantine saw a ·vision publically, 

162 along with every one around him. Sozomen in his Ecclesiastical History, 

gives the most glamorous description of all, when he describes the vision 

taking place in the middle of the day. He says that "some holy angels who . . 

were standing by, exclaimed, 'Oh, Constantine! by this symb~l, Conquer!• 163 

Eutropius, however, makes no mention of such a .vision; nor does Anonymous 

Valesianus; nor does Ammianus Marcelinus. The Panegyric of 313 describes 
' 16 

Constantine's victory over Maxentius as being assisted by some divine power. 4 

If in fact such a vision, whether a heavenly sign or a natural phenomenon, did 

take place and it was seen by Constantine's army, it would have been talked 

about for many ;years. Eusebius, himself, would n9t have had to wa.i t for 

Constantine to relate him such a tale ;years later. It is tales such as -this 

one which forces one to consider Eusebius' testimony as unreliable at times. 

Vol. 8, 

160 Eusebius, Vita Constantini, Bk. l, c. 28, p. 490. 

161Lactantius, "De mortibus ••• ," c. 44, p. 318 
162 Socrates, Ecclesiastical Histo;ry, Bk. 1, c. 2, pp. 1-2. 
163 · Sozomen, Ecclesiastical Histo;ry, Bk. 1, c. 3, p. 241. 
16411Incerti Panegyricus, Constantino August! 313," in Patrologia Latina, 
1844, c. 4, P• 658. 
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In view of the many discrepancies evolving around this alleged vision, 

I tend to rule out this entire event as nothing more, than a tale, invented 

either by Eusebiua or Constantine himself in order to give legitimacy to the 

rule of Constantine, that he was the one chosen by God. The reasoning behind 

this is that if in fact there was some true manifestation of such a miracle 

in 312, there would have been others reporting the event besides the Christian 

Church Fathers. The disagreement among the contemporary historians with re

gard -to this alleged miracle is one example which depicts Constantine to 

be a Christian of his time, but there is still more. Ir in fact Constantine's 

conversion was as sudden as the Church Fathers insist upon it as being it did 

not begin to manifest itself for quite some time. It is my contention that 

Constantine may very well have searched for some diety to aid hi• in battle, 

but, whether he chose the Christian God as his champion or whether he chose 

many- gods cannot be determined. Nor could his true religious inclinations be 

determined from this lone event. It is evident, however, that his total 

conversion took some time to develop through the help or his Christian ad

visors, for it was not Wltil 325 A.D., a period or twelve years before he 

fully accepted Christianity when he presided before the Council or Nicaea. 

During those twelve years Constantine does involve himself in the 

affairs of the Christiane, but, this is not his only preoccupation as it 

appears to be after 325 A.D. An examination of these events proves this 

point to be true. 

In 313 A.D. Constantine and Licinius signed the famous "Edict of 

l!ilan," and in it although the Christians are mentioned, the benefit of the 



54 

Empire ae a whole seems to be the main point as it gives religious freedom to 

all citizens of the Empire. 165 There is no evidence in this Edict which 

proves Constantine to have been a converted Christian as .Euseb~us declares 

in his Vita Constantini resulting from the famous "vision of the cross" 

incident. 

His involvement in the affairs of the Church, however, is evident and 

166 the assertion mentioned earlier of the power and organization of the 

Christians within the empire and within the Imperial rule as observed by 

Diocletian is also evident. 

165:eoth Lactantius· and Eusebius agree on the basic purpose of the 
"Edict of Milan." Lactantius relates the Edict in this manner: 
"When we, Constantine and Liciniua, emperors, had an interview at Milan, 
and conferred together with respect to the good and security of the common
weal, it seemed to us that, ••• it was proper that the Christians and all 
others should have liberty .to follow that mode of religion which to each of 
them appeared best; ••• "Lactantius "De mortibus ••• ," c. 34, p. 315. Caution 
should be given as to why only the Christians are mentioned by name; that being 
that they were the ones being persecuted. Eu.sebius states it in the following 
manner: 
"Perceiving long 880 that religious liberty ought not to be denied •. but that 
it ought to be granted to the judgment and desire of each individual to perform 
his religious duties according to his own choice, we had given orders that 
every man, Christians as well as others, should preserve the faith of his own 
sect and religion •••• When I, Constantine Augustus, and I, Licinius Augustus, 
came under favorable auspices to Milan and took under consideration everything 
which pertained to the common weal and prosperity, we resolved among other 
things, or rather first .of all, to make such decrees as seemed in many respects 
for the benefit of every one; namely, such as should preserve reverence and 
piety toward the diety. We resolved, that is, to grant both the Christiana 
and to all men freedom to follow the religion which they choose, that whatever 
heavenly divinity exists may be propitious to us and to all that live under 
our government. We have, therefore, determined, with sound and upright purpose, 
that liberty is to be denied to no one, to choose and to follow the religious 
observances of the Christians, but that to each one freedom is to be given to 
devote his mind to that religion which he may think adapted to himself, in 
order that the Diety may exhibit to us in all things his accustomed care and 
favor ... " Eusebius, Ecclesiastical Hist.,., c. 5, p. 379. The key phrase in 
this is "whatever heavenly divinity," in that Eusebius is relating this Edict 
not in Vita Constantini, but in his Ecclesiastical History. thus, depicting 
that Constantine did not adhere to any particular god and especially the 
Christian God at this time. 

166see page 50 in text. 
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In the year 313 A.D. Constantine was petitioned by Anulinua, 167 to 

rule on a matter o! the most controvercial sects of the Christian Church, the 

Donatists. Constantine acted upon this by recommending that a _eynod of 

168 bishops be held in Rome to discuss and reach judgment upon the matter. 

When the judgment went &Bainst the Donatists in 313 and then again at another 

council in 314 at Arlee they appealed directly to Constantine and he heard 

their case in Milan in 316. 169 Thus, it has become somewhat evident at this 

time that the Christians in order to be able to petition to a Roman emperor 

for him to decide on Christological problems had to feal a certain amount 

of loyalty and trust towards him. On the other hand, for Constantine to 

take time to preside on a Christian matter had to be closer to the Christians 

at this time than he was before the alleged vision. 

Constantine's conversion appears to have taken place sometime between 

316 A.D. and 325 A.D. the year which Christianized the Roman world. There is 

is little evidence to account for this, in fact almost none. There is some 

evidence, however, that Constantine may have been talked into becoming a 

Christian by Christians found in his court, as Diocletian had Christians in 

his. The .onl7 evidence that can account for this is the mention of Hosius, 

167Anulinus, proconsul of Africa, wrote an epistle to Constantine on 
April 13, 313 on behalf of the Donatists to rule upon the validity ot Caecilianus', 
bishop of Carthage, ordainement. Eusebius, Ecclesiastical Histo;-z, Bk. 10, 
c. 5, p. 381. See also, St. Augustine, "A treatise concerning the correction 

. of the Donatists," trani,. b7 Rev. J.R. King, M.A., in Nicene and Post-Nicene 
Fathers, Vol. IV, c. 1-2, pp.634-635. 

168 . 
For .f'urther reading on this matter see Eusebius, Ecclesiastical 

History, Bk. 10, c. 5, P• 380-81. 

169roid., Bk. 10, c. 5, p. 380, note #16.· 



later to be Bishop of Cordova, in one of the Panegyriets that he was one 

of Constantine's advisors even before his Italian campaign. 170 It is also · 

suggested that Eusebius, himself, had met and .befriended Constantine as 

early as 297 A.D., that in Palestine when Constantine passed through there 

~ith Diocletian. 171 While the evidence regarding whether Constantine .had 

Christian advisors or not may be scarce, the fact that the Christians were · 

well organized throughout the eastern part of the Empire is well known. 172. 

In 325 A.D., Constantine called together the Christian bishops at 

the Council of Nicaea. 173 By this time it had become apparent that Constantine 

was a converted Christian of his time. Whether he called the council to

gether to solidify hie empire and used Christianity as the catalyst out of 

mere lust for power, or whether he was truly a pious Christian plays a 

minor role. The reasoning behind this ie that if he · was an individual whose 

lust for power was to utilize the Christians for his own ends, then the re

verse is true about the Christian bishops who accepted this man to be their 

leader. Thus, aaking Constantine and the bishops, Christiane of the fourth 

century Church, men of their times and not Chrie~ians in the true sense of 

the word as described ·by the Apostolic fathers. During this council which 

170The Panegyrist '307 mentions Hosius inc. 5, in Patrologia Latina, 
Vol. a, 1844. There is also evidence that during the Council of Nicaea, and 
also later, Hosius presided in the place of Constantine during ·constantine's 
absence. The Seven Ecumenical Councils of the Undivided Church; Their Canons 
and Dogmatic Decrees, in Nicene and Post-Nicene Fathers of the Christian Church, 
second aeries, Vol. XIV, edited by Phillip Schaff, and Henry. Wace (Grand Rapids, 
Mich.: Wm. B. F.erdman's Publishing Company, 1967), P• :13. 

171 This assertion is made by the Rev. Arthur Cushman McGiffert, Ph.D., 
in i1Prolegomena" or Eusebius, Ecclesiastical Hist ••• , p. 9, which may explain 
as to why Eusebius became bishop or Caesaria after 313 A.D. 

172For the entire history on the Council of Nicaea see The Seven 
Ecumenical Councils, of the Undivided Church, in Nicene and Poet Nicene Fathers, 
Vol. XIV. 

173see the discussion on this in Chapter II. 
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Constantine took part in and presided over, the major subject over discussion 

was on the celebration or Easter. This was a controvercial subject among 

the Christians and had caused a schism among them in the past.· And yet, 

Constantine took an active role in bringing about a harmonius union among 

the Christian bishops. 174 

Constan~ine's day to day conversion became even more intensified 

after the council as his views changed from religious toleration to religi_ous 

persecution. 175 His first reli.gious persecutions were B8'ainst the Jews of the 

Enpire conceming the celebration of Easter, and at what time of the year 

it should be celebrated. In a letter to those bishops not present at the 

Council of Nicaea (325 A.D.), Constantine stated: 

••• and first or all, it appeared an unworthy thing that in the 
celebration or this moat holy feast we should follow the practice or 
the Jews, who have impiously defied their hands with enormoua ·sin, and 
are therefore, deservedly Q!fiicted with blindness of soul •••• Let us 
then have nothing in common with the detestable Jewish crowd. 176 

Later on Constantine carried out actual persecutions of the Jews, first by 

sentencing to death at the stake all persons (Jews) who in anyway take part 

in persecuting any Jew who is or may be a convert to ·Christianity. In the 

second part of the same law Constantine made it a crime to. become a Jew. 

Still in another .part or the same law he made it illegal for a Jew to have 

a non Jewish slaYe; "and any Jew who circumcised a slave who was either a 

Christian or a member or any other non-Jewish religion, forfeited the slave. 11177 

174:EwJebius, Vita Constantini, .Bk. 3, c. 7, p. 521. 

175'l'his .obviously was an influence on the part or his Christian 
advisors. 

176 Eusebius, Vita Constantini, Bk. 3, c. 18, p. 524. 

177James Parkes, The Conflict of the Church and the S e a Stud 
in the Origins of Antisemitism Atheneum, New York: A Temple Book, 1969 p. 179. 
Eusebius, Vita Constantini, Bk. 4, c. 27, p. 547. The triumph or one religious 
group (the Ohristia.ns) commenced the bloody persecution and almost destruction 
or another (the Jews). How ironic that these persecutions took place in the 
hands or Christians. 
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Constantine's persecutions continued age.inst all non Christians as he 

first ordered the destruction of places of "idol worship" and in their places 

he ordered the building of Christian Churches, as the case in MQ11bre. In 

a letter to Eusebius Constantine declares that " ••• every idol which shall be 

found in the place above mentioned shall immediately be consigned to _the flames; 

that the altar be utterly demolished; and that if any one, after this our man

date, shall be guilty of impiety of a:ny kind in .this place, he shall be 

visited with condign punishment. 111 78 

According to Eusebius Constantine even went further than that when 

he says that " ••• he used every means to rebuke the superstitious errors of 
. . 

the heathen • . Hence, the entrances of their temples in the several cities 

were lef~ exposed to the weather, being stripped .of their doors at his 

command; the tiling of others was removed, and their doors destroyed •••• 11179 

Constantine went even one step further as he became even more 

"religious?" and as the Christian bishops influenced him even more. He order

ed the use of military force in the destruction of non-Christian temples. 

In an attempt to show the magnificence or Constantine as a true Christian., 

conceming a temple dedicated to Venus on Mount Lebanon, Eusebius narrates 

that " ••• these proceedings, could not escape the vigilance of our August · 

emperor, ••• accordingly, in obedience to the imperial command, ~hese engines 

of an impure superstition were immediately abolished, and the hand of 

!lit f d i t ti i th 1 . 11180 
m ary orce was ma e ns rumen n purg ng e pace ••• 

178Ibid., Bk. 4, c. 53, P• 533. 

179Ibid., Bk. 4, c. 54, P• 534. -
180I~id.' - Bk. 4, c. 54, P• 534. 
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It appears at this point that Constantine took a complete turn in 

his beliefs, and where at one point he showed no Christian beliefs at all 

and ■erely advocated religious freedom tor all in the F.mpire, ~e now favors 

one sect and persecutes all others. Moreover, where Laotantius and Eusebius 

condemned the Emperors who persecuted the Christians, both Eusebius and 

Lactantius now present Constantine as a champion. The one time persecuted 

and children or God, have in a sho.ct span of time become the persecutors of 

the one time persecutors. 

In another instance Eusebius informs us that Constantine even went 

to the extreme ot issuing an Edict against the "Heretics" in which he 

made it ilegal to assemble and conduct "idol worship," and also he deprived 

them or all temples and houses or assembly. In _addition, in the same Edict 

he made it ilegal for anyone, to hold services in public or private which 

181 were !or "idol worship." 

Such actions on the part ~r Constantine, nullify any assertion made 

by l3urckhardt that Constantine had no religion whatsoever. · Religion is a 

mere belie!, but whether it was a pure belief or not cannot be determined. · 
. ' 

It is determinable~ however, that whether a man's religion is pure or dis

torted, as in the case ot Constantine, he does indeed believe in .such a 

religion and expresses such beliefs in his actions. Furthermore, the 

acceptance or such actions by others who are supposedly of the same kinship 

make a person's ~eligion quite true to him. 

The last act which Constantine commited, thus making him .a Christian 

of his time is that of his baptism. Throughout his reign as l!lnperor of the 

Roman world, Constantine conducted himself as what he conceived to be a 

Christian. In 337 A.D. on his deathbed, however, he received the "Rite" 

181L_bid., "'Ct, % 65 539 ~A. ✓, c. 'P• • 
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of baptism. The statement according to modern standards could easily be made 

that, since he waited so long to receive this sacrament, Constantine was not 

a Christian. Edward Gibbon, however, informs us, that this idea of 1'8.iting 

until just before death to receive baptism was not new, but common practice 

among many in the past. The theory behind this was "supposE!d to contain 

a full and absolute expiation of sin; and the_ soul was instantly restored 

182 
to its original purity, and entitled to the promise of eternal salvation •••• " 

It appears that prolonged baptism was not an uncommon practice in the 

fourth century. Ludwig Hertling and Engelbert Kirschbaum inform us that "in 

the fourth century solemn preparation for baptism reached its peak. 11183 

182E. Gibbon says with regard to Constantine' a late baptism: ."The 
pride of Constantine, who refused the privileges of a catechumen, cannot 
easily be explained or excused: but the delay of his baptism may be justified 
by the Maxims and practice of ecclesiastical antiquity. The sacrament of 
baptism was supposed to contain a full and absolute expiation of sin; and the 
soul was instantly restored to its original purity, and entitled to the promise 
of eternal salvation. Among the proselytes of Christianity, there were many 
who judged it imprudent to precipitate a salutary rite, which could not be 
repeatedt to throw away an inestimable privelege, ··which could never be re
covered." E. Gibbon, Decline and Fall ••• , Vol. 1, c. 20, p. 553. 

183 ' · Bertling and Kirschbaum, The Roman Catacombs and Their Ma.rt;yrs, 
p. 137. There is an excellent Chapter on baptism in this book and it gives a 
detailed account on late baptism rites. Reference here is made to the distinction_ 
made between the ordinary catechumens and the competentes,' or photizomenoi. 
Mention is also given to individuals who awaited until late in their lives 
to receive baptism namely: St. Basil, St. John Chrysostom, Constantine, 

' Constantine's son Constantius, the prefect of Constantinople, Junius Bassus. 
Also inscriptions found in the city from the fourth century include, a man 
named Boniface who died in 397 at age forty as a catechumen; a Greek 
Andragathos, a thirty five year old catechumen; a Sozomena, who was overtaken 
by death as an audiens, that is a catechumen, and there are others, pp. 137-38. 
See also St. Augustine, Confessions, in Nicene and Post Nicene Fathers, Vol. I, 
Bk. 1, c. 11, p. 50. See also: Alexander Campbell, Christian Baptism with its 
Antecedents and Consequents (Nashville, Tenn.: Gospel Advocate Co., 1951); 
Lorna Brockett, The Theology of Baptism (Notre Dame, Indiana: Fibes 
Publishing, Inc., 1971); Rollin Stely Armour, Anabaptist Baptism: A ReEre
sentative Study (Scottdale, Penna.: Herald Press, 1966); Frederick Dale Bruner, 
A Theolo of the Hol S irit The Pentecostal -Ex erience and· the New Testa
ment Witness Grand Rapids, Mich.: Wm. B. Eerdmans Publisher, 1970; T.c. 
Akeley, Christian Initiation in Spain, c. 300-1100 (London: Darton, Lougman 
and Todd, Ltd., 1967). 
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This preparation included catechetical instruction, memorization of the Creed, 

repeated bleesinga, exorcisms, and other liturgical ceremonies, usually dur

ing the Easter holidays. 184 

Eusebius attests to this theory when he describes the events during 

Constantine's baptism. "Being at length convinced," he says, "that his life 

was drawing to a close, he felt the time was come at which he should seek 

purification from sins of his past career, firmly believing that whatever 

errors he bad connnitted as a mortal man, hie soul would be purified from· 

them through the. ef~icacy of the 111.ystical words and the salutary waters of 

baptism."185 Constantine's own statement in .this case, if Eusebius could be 

trusted to be accurate, seems to agree with the theory that Constantine was 

a Christian of his time. "The time is arrived which I have long hoped for, 

with an earnest desire and prayer that I might obtain the salvation or God. 

The hour is come in which I too may have the blessing of that seal which 

confers il'Dlllortali ty; the hour in which I may receive the seal o.r salvation •••• " 186 

Thue, Con~tantine according to this statement had been waiting and preparing 

for baptism and when time had reached its course he welcomed it to .obtain the 

"salvation of God," and "immortality." 

184aertling and Kirschbaum, The Roma.n Catacombs, •• , p. 136. 
185 · Eu.sebius, Vita Constantini, Bk. 4, c. 6, p. 556. If Eusebius could 

be trusted in this one passage, the phrase " ••• firmly believing that whatever 
errors he had committed ••• " seems to be a key phrase in that Constantine be
lieved that obtaining baptism was the right thing to do. 

186 llis•, Bk. 4, c. 62, P• 556. 
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Baptism was the essential element which he needed for the purification 

of his soul. According to Rev. Manteiro no other sacrament could have taken 

the place of baptism. As fa:r as extreme unction is concerned, . one could 

not participate in this rite unless he had received the rite of baptism. 

The "annointment of the sick" as it is called today is not a necessity for 

an individual, whereas, baptism is. 187 Rev. Monteiro's statement is in 

agreement with Edward Gibbon when Jie declares that "the sacrament .of 

baptism was supposed to contain a· full and absolute expiation of ·sin •••• '' 188 

It appea:rs that Constantine wanted to be cleansed totally of all sin, and 

thus requested to be baptized. 

Extreme unction, on the other hand, which according to Rev. Monteiro 

was first mentioned by St. Jamee in a letter to another Christian as the 

annointment .2£ ~ !!g, has the sole purpose of cleansing the senoes of 

the body. Baptism is the sacrament responsible for cleansing the soul, 

as well as the senses. Constantine, therefore, needed to be baptised not 

only to be inducted formally into the C:tiristian Church, but also to have 

his soul cleansed along with his senses. 

187'llli.s answer was provided by Rev. Monteiro; obtained on a personal 
interview on August 6, 1975 ·at 7:00 p.m. 

188 E. Gibbon, Decline and Fall ••• , c. 20, P• 553. 



CONCLUSION 

It is hoped that this paper has accomplished its purpose in showing 

that Constantine was a Christian of his time, and not a true Christian as 

such. Throughout the paper it may have appeared that Constantine was not 

to blame for his actions against tbe non Christian community in the Empire. 

It may even appear that total blame should be put upon the Church Fathers. 

This was not intentional, however, for Constantine as Emperor .must accept 

and history must set upon him full flame. Whether his actions were selfish, 

or whether they were a direct expression of the innuence his Christian 

advisors impressed upon him, it is of little importance. The fact that he 

Christianized the Empire at the bloody and painfull expence of others within 

the aitpire, and such actions were fully accepted by the Church Fathers 

make him a Christian of his time. 
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